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Foreword 


“Saffron and Pampore” is a blended version of 
“Kashmiriyat”. When in general the metabolic 
activities start to ebb the Saffron blooms filling the 
whole atmosphere with enchanting thrill. The serene 
violet colour of the flower resembles the outer 
makeup of a noble person whose heart is vibrant 
enough like that of gynoecium part (style and stigma 
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Pampur—A Research study” devoted his legitimate duties 
of teaching in education department since 1974 with a great 
fascination and dedication. He graduated from S.P. College 
Srinagar in 1971 and then got admission in M.A Arabic at 
Aligarh Musluim University. After passing the masters 
degree in Arabic in 1973 the author started his career as a 
school lecturer at Hr. Sec. School Tral and then served at 
Hr. Sec. School Sopore till 1986. From 1986 onwards the 
author rendered his duties in a number of degree colleges of 
the state. The colleagues serving in these colleges and their 
wholehearted support instigated his inner passions and on 
account of their encouragement the author got M.Phill 
degree in 1992 .In 2000 A.D. the author was awarded Ph.D 
degree by the Kashmir University under the supervision of 
Dr. Mohd. Aslam Islahi, professor Jawahar Lal Nehru 
University, Dehli. 

So far as the subject “Saffron flower and Pampur” 
is concerned it would not only be fruitful to the Kashmiri 
literature knowing students but would also be of immense 
value to all those interested in the culture, religion, politics 
and economic conditions related to the vale of Kashmir. 

The readers could get the historical glimpse too in 
this book pertaining to Kashmir in general, and the history 
of Pampore in particular, which is renowned for saffron 
cultivation through out the world 


Preface 


It is a common phenomena that nature has created 
innumerable sources on the surface of this earth which have 
the utmost significance and importance for mankind in 
particular and living world in general. That part of the 
world, which has, re-sources in abundance advances 
towards progress and prosperity. The agriculture no-doubt 
is the largest among the sources on which the people on 
earth are sustained. 

As far as India is concerned, it is fully equipped 
with the natural resources, the nature has bestowed upon it; 
and of course, agriculture being the main source. 

In India seventy six percent (76%) of population is 
dependent on agriculture directly, whereas the remaining 
twenty four percent (24%) of population is living in cities 
or big towns and earn their living through various colourful 
professions. It is crystal clear that agriculture is the 
backbone of any state and the industries connected to 
agriculture. Therefore, Agro-industry is the first and the 
fore-most significant source for a state’s or country’s 
prosperity. Any state or country not having industries based 
on the agricultural raw-material doesn’t pave the way for 
prosperity. For example Argentina and Yogoslavia are the 
countries, which are having the industrial capacity, but due 
to the non-availability of sufficient raw- material lack their 
importance. 

As far as India is concerned, it is fully equipped 
with agricultural facilities and has thus the capacity to 
compete with rest of the world in modern agricultural 
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technology. 
Although our J&K state is not agriculturally rich, 


but the horticulture and floriculture are the main 
agricultural branches, which make it a leading state as far 
as their demand is concerned. Amongst the crops, which 
are being cultivated in Kashmir, saffron is having the 
paramount place for being the major revenue creating 
sources. The book titled—Saffron flower and Pampur— “A 
research study” is presented by the author with adoration 
and reverence for perusal to the readers in which he has 
tried his utmost to explore how saffron was cultivated. He 
has also highlighted the marvellous saffron flower in the 
book and mentioned the places where the saffron is 
cultivated now-a-days. Besides there is a research study on 
many important aspects such as, “Where from saffron corm 
has been brought to Kashmir.” 

The natural gifts, in particular saffron cannot be 
described by an ordinary person like him. The inhabitants 
of Pampore embrace with dalliance the saffron flower when 
it appears any-where in the vicinity of Pampore. The 
prominent poets, writers have showered praises to the 
saffron flower and have been the adorants of the flower 
with their unparralled sweetest imaginations. Among them 
Lala-Arifa, Shiekh al-Alem, Habba-Khatoon and Ahmed 
Batawaari have created the new style and dialectical 
vocabulary in Kashmiri literature. They have also used 
saffron commonly in their poetry through figurative 
expressions such as metaphor and simili. This adds to the 
aesthetic approach in the Kashmiri literature. All the three 
pee Lala-Ded, Habba-Khatoon and Wahab-Khaar, were 

orm in the surroundings of this saffron Karewa. 
aoe te ae poets have also used this flower 
importance and sj io ee SOON Getesliae is 
fascinated not onl a Gee = On flower 
eons al y the people of the sub-continent but also 

p aul corners of the world. Its power of gravity 


in their 
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compels every-one to embrace it and appreciate the beauty 
of nature. The key issues highlighted in this book 
include:(a) when and how Saffron has been cultivated in 
our valley; (b). If Saffron can be cultivated only at Pampore 
or in the whole valley of Kashmir? 

In addition to this the author has discussed the 
genesis of the name of Pampore with authentic references 
and has elucidated the historical significance of this Tehsil 
along with Saffron. Therefore the author titled this book 
“Saffron Flower and Pampur”. The writer is hopeful that 
the people of Kashmir will cultivate this crop in great 
quantity to make their life more prosperous and enjoyable. 

It is a fact that valley of Kashmir is a unique 
Paradise, materially as well as spiritually. It is surrounded 
by the mountains and hills with their ever- green forests 
Just like a bride. Moreover, there are the beautiful brooks, 
ponds, rivers, lakes and over-flowing springs dazzling and 
blooming with the flowers, the paramount of which is the 
saffron flower because of its magnetic attraction and 
fascination. 

Apparently, the renowned Spiritual personalities 
have been embracing its natural beauty with the result the 
valley of Kashmir is known as rose-garden of spiritual 
personalities. This reality inspired the writer to make a 
research study on the saffron flower. While doing so the 
inner passions of the writer got temptation to elucidate the 
contributions of a renowned person known as Khaja 
Masood-e Wali (R.A) of Suherwardhi (Sufi order) and his 
followers. 

In the fourth chapter there is a descriptive study of 
these renowned and famous saints who’s Shrines are 
established in a splendid manner at Pampore and in its 
surroundings. 

They basically created and penetrated the real faith of 
Allah in the hearts of common masses and flourished in 
their minds the faith of oneness of God. They moulded 
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their lives with the Scaffolding doctrine i.e. “Anjumen- 
Der-Khalwat” which means to eam livelihood but 
communion with Allah. 

The writer basically completed this research work 
in the year 1996 and submitted for pecuniary assistance to 
the Cultural Academy but a meagre amount was sanctioned 
in his favour. 

Since the author was engaged with his Ph.D 
Programme and could not publish the book “Saffron 
Flower and Pampur” till date. The Ph. D degree was 
conferred in his favour by University of Kashmir in the 
year 2000 A.D. After that the writer engaged himself to 
accomplish this work in Kashmiri language and by the 
grace of Allah he published this research work captioned 
“Kong Posh Te-Pampur” in Dec. 2004 A.D. 

It was mere coincidence that the book went in to the 
hands of Mr. Majeed Aasmi, the editor Kashmiri section in 
the Cultural Academy. He prompted and encouraged the 
writer to translate the Kashmiri script into English. With his 
humble efforts the author did it to the best of his ability. 
Thus he owes a lot to Aasmi Sahib for his timely 
suggestion. 

The writer has great pleasure in acknowledging the 
debt of gratitude that he ows to his better-half and his 
offsprings; Tasleema, Farooq, Fozia and Ambreena for 
their helping attitude regarding the completion of this 
research work. 


Dr. S.U. Ahanger 
Professor Arabic Languge. 
& Literature 


Introduction 


Saffron is a famous crop, which jis basically a 
common cultivation of the inhabitants of the Tehsil 
Pampore. Pampore, a_ historical town is situated at a 
distance of 13 kilometers from capital city Srinagar in J&K. 
Besides, Pampore in the valley, this crop is also cultivated 
at Kishtwar in Doda district on a small scale. 

There are common legendries and folk — lores 
closely related to its cultivation as per the twelfth century’s 
prominent Kashmiri historian Kalhana and other prominent 
Kashmiri writers like Mohammed Yousuf Teing, 
Mohammed Amin Kamil, and Pandit Hergopal Khasta etc. 

It is not the four or five hundred years old crop as is 
generally believed by some people who ascribe it to a saint, 
Shoga-Baba Sahib (R.A) who passed away in the year 
1027A.H. But its beginning goes as far back at 250 B.C, 
when Maharaja Ashoka ruled Northern India whose capital 
throne was established at Pandrainthen, Kashmir. Most of 
the historians have given their documentary description that 
Shivji first cultivated the Saffron corm at Pampore and that 
is why the saffron is called Kashmir Jannami. The 
consensus of historians is that the corm of saffron has been 
brought from Aleppo to Spain and then to Kashmir in the 
year 961 C.E. 

The cultivators of this crop had to face the tyrannies’ 
and oppressions of Mughal, Afghan, Sikh and Dogra rulers 
during 16" to 20" century A.D. Bilhan, the inhabitant of 
Khanmoo (two and a half kilometer away from the town 
Pampore) has written a famous book in the memory of Raja 
Vikrimonk of South India. He has categorically written that 
he visited the whole sub-continent but only in the valley of 
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Kashmir he noticed poetry and saffron going side by side 
together. It is crystal clear that in the surroundings of 
Pampore the poets and poetesses have breathed freely in 
the air. Among the poetesses the name of Lela-Arifa, 
originally Hindu women saint by birth, is at the top and the 
2" one is Habba-Khatoon, the Kashmiri romantic poetess. 
Both were born on this soil. The former is inscribed with 
the name of padman-pore (Pampore) and the later is 
famous poetess of Kashmir who got the prominence during 
chek period. 

Pampore consists of various Balls, which indicate 
that the Jews have breathed in the vale of Kashmir as per 
the documentary evidences presented by some of the 
prominent writers like Dr. Aziz Ahmed in “Tariekh-e 
Tamadun-e Kashmir” and professor Mohi-ud-din Hajani in 
“Maqaqalat-e Haajini”. The later was a prominent Arabic 
scholar of Kashmir. The author is resident of Pampore. 
That is why he intended to make a thorough research 
regarding saffron flower and collected the accurate 
informations about renowned persons and religious 
scholars who lived in the vicinity of this Tehsil Pampore. 
By Allah’s blessings he succeeded in this venture through 
his vigorous efforts and published the same in Kashmiri 
language. The author is grateful to all those who 
encouraged him by their whole-hearted appreciations. He is 
also thankful to those institutions, which purchased its 
copies for their libraries. Some NGO’s also deserve the 
appreciation to their enthusiastic efforts for the propagation 


and expansion of this crop in the area. 
Pe 
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Chapter Ist 
Saffron Flower 


(a) Saffron Flower and its cultivation 


In the valley Kashmir there is a big, famous and 
historical Tehsil known as Pampore which is the abode of 
mystical approaches on one side and has the romantic 
dimension on the other side in its surroundings. Here two 
prominent, historically known personalities have lived who 
laid the foundation of Kashmiri poetry and have flourished 
the fascinated lap of Kashmiri language with their mystical 
and romantic verses. Among these personalities the first 
one is Lala-Arifa — the mystical poetess and the 2™) one is 
Habba —Khatoon— the romantic poetess. 

In Punjabi language this Tehsil is called Pampur, 
which is popular through out the world due to its Saffron 
Cultivation. This Tehsil is Situated at a distance of 8 
miles/13 kilometers from Srinagar.The livelihood and 
mainstay of the inhabitants of this Tehsil is wholly and 
solely dependent on the cultivation of Saffron Crop. 

The first question which arises is that whether the 
seed bulbs of Saffron are being sown in the soil every year 
like other seeds or are Sown once for at least a decade. 

It is a fact that the seed-bulb of Saffron corm is not 
Sown every year but is sown once for years together. 
Initially, for the duration of two years it yields the 
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There is a great difference in the cultivation of this 
seed in comparison to other seeds like Turnip, Lettuce etc 
Before processing of these seeds in the Soil it is being 
observed whether the soil is moistured. If not then these 
beds are being irrigated and watered frequently. But when 
Saffron seed is sown in the soil the beds are not irrigated or 
watered. Afterwards the small Square beds which are 
prepared for the seed processing are called Ware-e (e)s) in 


Tehsil Pampore, whereas in Pulwama distt. these beds are 
called Painj-e We 


= 

The land is prepared for the cultivation of Saffron for 
months together and when it becomes fertile, then the corm 
is laid in it. The Saffron beds are enlarged and extended 
twice a year for the purpose that these could not get any 
kind of damage or loss by the rainy water or by snow 
falling in winter season. 

As far as the green grass of Saffron flower is 
concermed it does not evaporate or pine-away in Autumn 
season and does not wither but remains green just like the 
cypress and timber trees of the forests. 

The cultivators of this crop are usually digging and 
enlarging the fertile soil for these Saffron beds till 215. of 
June and then in the month of Septt. again these beds are 
extended and enlarged frequently. Subsequently, in the 
month of Septt. the corm of Saffron is pulled out from the 
soil in order to up-date, then is sown again in the soil which 
is tilled for months together, that rendes it fit and fertile 
then the bulb seed is laid in it. It is a fact that by the method 
of extension and enlargement the Saffron beds are 
emerging to the high level due to which the Saffron flower 
is coming out high in length. 

The Saffron flower is visible in the last week of 
October. When this flower appears in the surroundings of 
Pampore, the residents of this area proceed to observe its 
growth and appearance. Soon the people, men and women, 
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young and old start arriving at the Karewa land ( 433) 
namely, Sona-Krend, Wattan, Samboora, Woyan, Khrew- 
Shaar and other places to pluck and collect the flowers. 
They are filled with immense joy and happiness on the 
sight of colourful greenish Saffron flowering beds 
blooming with sweet fragrance. Their minds are refreshed 
with a sweet flavouring smell, and thereby ceremonize the 
Kartic festival every year in the month of October. 


The whole plant of Saffron 


The snowfall and constant rains in the winter season are 
very useful for Saffron production as the corm of Saffron 
multiplies and yields the product in abundance. However, 
the Saffron flower-beds are prepared on raised ground so 
that in the rainy season the corm of saffron is saved from 
rainy water over-flowing the beds. Hence the Saffron 
flower beds are not irrigated or watered because its corm 
will get ruined just as haughty, jealousy and worldly 
adorations ruin the spirituality’as a Kashmiri famous Saint 
Sheikh Noor-ud-din Noorani (RA) says: 


kee 6s ws Fb ota UT 2 
Ns we ol st SH Uh Fr fobs 
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When in the beginning the saffron flower sprouts any- 
where in the vicinity of Pampore, the inhabitants in groups 
go to visit the flowerbeds and gaze towards it with their 
eyes open just as to sight the moon of the new month. After 
observing it return individually to their homes with an 
excitement and cheerfulness and bring this flower as a 
sample for their kiths and kins. 

As soon as they visit this flower they move their 
heads up and down with happiness and delightness while 
enchanting this lyric folk-song: 

pot ay S av As of A Zh 


v 


7 poh at Ss av As ott A gz 


The fact is that women and virgins make rhetoric of 
this folk-song with a lyrical style and in such a tone the 
virgins of paradise could show jealousy of it. In nut-shell a 
unique and unparallel thought emerges in a marvellous 
attitude in the minds of the people, as the people of 
Pampore roam with the unforgettable memory of the 
blessings of Allah as remarked by the writer himself in this 
Kashmiri couplet: - 


oe iu” ba 9S bu aP ata ut elit 
© Ibe tA Utube 22d 


(b) Saffron a great blessing 


Saffron is among the greatest blessings of Allah, the 
Sweetest but a bit bitter in its taste and there is no other 
bounty parallel to it. In the paradise of this world colourful 
flowers are blooming on the surface of the valley from 
spring to Autumn. But the saffron flower is an untimely 
guest, which sprouts in the Autumn when all the flowers 
are becoming withered. 
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Etymologically, its name Ko-ung itself suggests 
untimely but the most welcomed guest. It is not only the 
sacred stigma of beautification, commonly used by the 
Hindu community on their fore-heads but is used as an 
energiter in eatables. 

Its beautification attracts every-one and leads them to a 
lustful atmosphere where they become intoxicated to an 
extent that they forget themselves. Therefore, the mystic 
saints, poets and litterateurs remained constantly embracing 
the Saffron flower just as a Kashmiri famous saint Shiekh 
Noor-ud-Din Noorani says: - 


Bg 5 A tu UY 
4s ae lS USL bya UB ly fur b sls 


In the above verses Shiekh al- Alem (R.A.) has 
explored the reality of nature which is being confirmed by 
experienced, wel-versed modern Scientists that this crop is 
not dependent on irrigation or watering as the excess of it 
ruins its corm for ever. 

The Arab poets have clarified its utility in an 
elucidated manner by which its importance is not only 
known to the people of Sub-continent but to the whole 
world. Umer-bin-Kalsuum Taglabi, a famous pre-Islamic 
Arab poet who is also known as Ashab-e Muallaquat who’s 
distinguished Qaseeda was commonly hanged on the walls 
of Kabba when “Ukkaz “ fair was ceremonized in Mecca, 
the birthplace of Prophet Mohammad (PBUH). One of the 
verses from his Qaseeda is presented here as: - 


5 Lies Ug hte Ltt Lal 31 Uged yore! gl S dats 
Another Persian poet Mullah Shah Badekhshee Says: - 
& qd e 33 
6 ky th 6 OF th we ope 


Another Persian poet Zaffer khan Ahsen says in his heroic 
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poetry as: - 
a Lbs usr Zk BS SebIage 
z as Sf uz Se » 1% lig ae UF wy aly 


In brief there is a unique taste in it, whosoever eats 

it becomes intoxicated and forgets not only the effect of 
wine but forgets the Lilly and Rosy flowers too. The 
effect of wine, intoxicating drugs and henbane ruin the 
health of a human-being whereas the fine-muslin of Saffron 
strengthens the human-being physically as well] as 
mentally. 
No-doubt the Saffron is a great blessing of Allah. Al- 
mighty Allah has favoured the mankind with innumerable 
bounties. If one testifies and thinks—over for a short-while, 
he will definitely observe the favours of Allah who has 
created this universe. If he examines himself only, he will 
embrace the bounties with which he himself js adorned, 
such as eyes, legs, ears, arms etc. And whenever he himself 
conceives the blessings of Allah in his Surroundings, which 
are the reflections of Allah’s creation, he will definitely 
become His true servant and devotee. Because a true 
human-being always embraces Allah’s clear bounties. The 
Holy Quran says: - 


8 ANd ye iy Sy sh gy Lj 
An Arabic poet interprets it as”- 


5 “ody dal gts Jas LT 4) wt LS by” 


Sheikh Sadi-e Shreezi, a prominent Persian poet explains 
this reality in his poetic version as:- 


10 Sar prod Ari sy, en Sy eyGirSy 


Another Persian poet interprets this fact with his 


21 
expressions as: - 


af LY tos au RIN WV 


Similarly an English-man gives an_ elucidated 
manifestation of this reality in his versions as: 
“There is a tongue in every leaf, a voice in every rill, a 
voice that speakth every-where, in flood and fair, through 
earth and air, a voice that is never still.” ! 
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(c) Saffron and its kinds: 

Saffron is of four kinds as for its commercial aspect is 
concerned. These kinds are: - (I) Lutchha (II) Mongra 
(Shahi-Saffron)(III) Androciam and (IV) Perianth. 


(1) Lutchha: The saffron which is being procured through 
three stigmas along with their style in the harvest season 
(Octt. Nov.) is known as Lutchha. It is of two colours: the 
red and the yellow. Its price comparatively to Mongra 
(shahi saffron) remains usually less. People make ‘bunches 
and clusters of Lutchha which look beautiful. The people of 
Pampore no longer, prepare the bunches and the clusters 
but prepare Mongra with a great quantity which has a 
specific market value in the state and beyond and is being 
exported in a great quantity which brings a good revenue to 
the state exchequer. : 
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So far as Kishtewar is concerned, even to-day the 
people prepare the beautiful bunches and clusters. The 
writer has himself witnessed the people of Kishtewar 
making these when he was working as an Arabic lecturer in 
Govt. Degree College Bhaderwah in 1986-1989. Only two 
kinds are being made of Saffron in Kishtewar even to-day 
which is its original shape i.e. Saffron (Koung) and 
Androciam (Paut). But the people of Pampore have 
prepared the third kind also, i.e., the Mongra (Shahi- 
Saffron) which has at present high market value. 

You will be Over-surprised by hearing this that the 
inhabitants of Pampore have prepared a few kinds more 
keeping in view its commercial aspect, which are known as 
Choora, Khulla Chhat, Pashali-e Chhat, Reshmi-Den etc. as 
are shown in the following picture. 


(I). Mongra (Shahi-Saffron): The dried Lutchha is 


moistered, from its fibers the Reshmi Den is extracted. It is 
being waved by wavers (shoops) and due to the wavering 
the Mongra only remains into these wavers (shoops) and 
the extra-matter and thin particles of the style come-out 
automatically. But if a slight dust even though would have 
remained in it that is being picked out by forceps (Chimtas) 
and thereby a pure and Shahi —Saffron only is being 
procured. It is the kind, which is being usually adultrated 
but is having the better market value and this is a kind 
which is being exported in a great quantity to other states. 


The Segrigation of Mongra (Shahi-Saffron) 

Indeed the mediators and the dealers used to export only 
Mongra to other states. Some adulterated it to a great extent 
and there-by increased their earnings. But the dealers 
belonging to out-side the state have become familiar of this 
fact. Now while they make purchase of it, they examine the 
Stigmas and check whether these have been rubbed and 
polished. They see whether the Stigmas are countable. There- 
by, every Stigma is being observed and examined. They 
ensure through Laboratory tests lest the Mongra in adultrated. 

However, vested interested factory owners carrying- 
out the big medicine factories, generally approve the 
cheapest Saffron adulterated to a great extent. The 
maximum benefit and profit thereof goes to the dealers and 
its cultivators get a little price comparatively. 

Dr. . Mir writes: “It has been found that 
intermediaries on an average basis take about forty one 
percent (41%) of the total income from Saffron as their 
commission leaving only fifty nine percent (59%) to the 
actual grower.” ' Hence it is crystal clear that the dealing 
firms and the intermediaries betray the Saffron cultivators 
as they earn the maximum benefit out of it. 

Any-how, the inhabitants of Pampore and the 


24 


Saffron dealers in the past were preparing the Mongra from 
the Lutchha in such a way that a portion of Saffron was 
dried in the open air and then broken out, perforated by 
large sieves and there-by only Stigmas (Mongra) without 
the style were taken out. Even if there would remain some 
pieces of Perianth and particles of Androciam, these were 
put into the vessels of water and as such the particles of 
Androciam and pieces of Perianth would remain on the 
surface of the water vessels and there-by the pure Mongra 
would remain at the bottom of the vessels. Then Mongra 
was accumulated from these vessels and was dried and 
processed for sale. 

However, such Mongra was not so colourful 
because its colour was wasted due to the method mentioned 
above. Now-a-days, a little colour of it becomes wasted 
through rubbing and finishing. 

(IM) Androciam:It is the third part of Saffron folwer, 
having three stigmas of bulrush colour. Its botanical name 
is Androcaim. This kind is not valuable but is having a little 
market value, as the perfume is made from it. So it can be 
said that this kind of Saffron too is not wasteful and 
contemptible. 

(IV) Perianth:The six leaves known in Kashmiri language 
as (Bocus) are called in Botany the perianth. These are also 
not considered wasteful but are also used in curries/dishes, 
which become delicious and tasteful especially in the 
dishes made of fish. These leaves are also used for the 
remedy of snow-bite and for the Mushroom cultivation. 

In brief the “Bocus” is used as a medicine in one- 
way or the other. It is used for the preparation of delicious 
dishes which warm up the temperament of human-beings 
especially in winter season.It is clear from the above 
description that none of the parts of Saffron is rendered 
useless. 

(d) How Saffron is collected: 


It has oftenly been observed that there are six 
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Stigmas in Saffron flower: three of red and three of bulrush 
colour. The three stigmas of red colour are plucked out 
along with their style of white colour. These are dried on 
trays. When the sky is clear, the accumulated Saffron is 
spread over on the cloth sheets and is dried and its moisture 
gets evaporated in the shining sky. When it becomes dried, 
it is collected and is kept in earthen vessels and polythine 
bags or utensils. Encyclopaedia Britannica writes: “The 
three Stigmas are hand-picked from each flower spread on 
trays and dried over charcoal fires for use as a food 
flavouring and colouring.” 4 

This is not true that the Saffron is kept over 
charcoal fires but the fact is that it is kept on trays in air — 
conditioned rooms but not over charcoal fires. If the sky is 
clear from clouds and there is no snow- falling or raining it 
is spread over on cloth sheets in the sunshine and not dried 
on trays. 

It is said that one ounce dried Lutchha is obtained 
from four hundred flowers as clarifies the world book 
Encyclopaedia that “About four hundred flowers yield one 
ounce of commercial Saffron. It has a sweet odor but tastes 
bitter.” '* 

The writer experienced practically that one kg. of 
wet saffron flowers contains 16500 flowers which yield 
twenty grams of dry saffron, the same varies from crop to 
crop. 

The "Kashmir Times" the local Newspaper 
describes: “On an average two Kgs. dry Saffron is obtained 
per hectare of cropped area. A Kg. of good quality of dry 
Saffron is obtained from about 1'5,000 fresh flowers.” "° 

Encyclopedia Britannica writes that in one-pound 
i.e. (.45 kg.) of Saffron is obtained from 6400 flowers 1.¢. 
one ounce of dried Saffron is obtained from about 460 
flowers. Therefore both the statements are approximately 
similar. Thus we can say that one-ounce is obtained from 
four hundred (400) flowers approximately. 
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The plucking of Saffron flowers-is just like.an act of 


engraver or Goldsmith who either engraves or searches out 
the small particles of gold. Similar is the case of Saffron 
Stigmas, which are collected laboriously and are kept in the 
earthen vessels or utensils or polythine bags. No change 
occurs in its colour and flavour for at least one year, but 
looks like frehs crop. If the moistured Saffron is kept in 
polythine bags or in tin boxes its colour/smel] definitely 
changes to an extent that it becomes cheaper and thereby 
loses its market value. However, no change occurs in its 
taste and quality. But worms get developed in it which 
cause loss in its weight. 

(e) What a Saffron Flower is? 

As far as Saffron flower is concerned, it has six 
lilactinted petals, six stigmas and one style of white colour. 
The three stigmas of red colour with a long style and three 
stigmas of bulrush colour with short white coloured styles 
come out of the flower. While-as the colour of the whole 
flower is greenish which means that the Saffron flower 
consists of four colours viz: red, bulrush, purple and white. 
I. Purple colour: The leaves and the style, shining and 
glittering are of purple colour. 

II. Red colour: The three stigmas of red colour along with 
the style of white colour are called Lutchha and only the 
ted stigmas without style are called Mongra (Shahi- 
Saffron). 

Il. Bulrush Colour: The three stigmas of bulrush colour 
which come out along with short white styles of the flower 
are called in Botany the Androciam. These three stigmas 
are commonly known in Kashmiri language as “Paut” 
which are also taken out of the flower but are collected 
separately. These too are dried over on cloth sheets in the 
open air and thereby are ready for sale. These three Stigmas 
after being collected are kept in earthen pots or utensils. 
However, this kind of Saffron is not so valuable as the 
quality of red coloured Saffron is. 
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IV. Style: As mentioned above there remains usually with 
three red stigmas a long style of yellow colour which 
comes out of the flower along with the red coloured 
stigmas which are plucked out of the flower while-as with 
the three bulrush coloured stigmas are the three short styles 
which too are plucked out of the flower separately, these 
are called the style. 

The Saffron flower shines and blooms in such a 
fascinating manner that it attracts a person from a very long 
distance as poet Gias-ud-Din Mansuur of Mughal period 
writes in his heroic poetry as: 


7 “Nee ee FS Ne Puls er” 
He writes at another place as:- 
ag hy 19 Na ab sG 2 ss Jate Li Pug SONS 
ooo ut ha lool Se js EF 


18 SL 6PN Ay tA xb re off IF Ws 


The descriptive study of above quoted verses 
sanctifies that the look of Saffron flower is definitely 
marvellous and tremendous as its virtueous beauty not only 
attracts towards it, the people of sub continent but the 
people of the whole world. 

W. Wackfield an Englishman writes in his book 
“Happy valley” that when the Greek forces entered in the 
valley of Kashmir, they were perplexed and astonished by 
looking these Saffron fields to the extent that the saffron 
flowers would have taken their hearts.!? 

In brief, the Saffron beds create such an atmosphere 
that the observers of these Saffron flower-beds commonly 
become intoxicated and mesmerized to an extent that they 
forget their anguishes and worries in which they are 
rembling and rotating and there-by get relief from tiredness 
and fatigue. It is a fact that when a person looks towards 
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any shining object he naturally gets relief from affliction 
and weariness which are replaced by unparallal excitement 
and delightness. Abu al- Fazel writes in his book “Aine 
Akbari” that if a person will not be pleased by any thing he 
should be shown the Saffron flower beds when these would 
be in blooming apportune. And as such an engrieved and 
mournful person rejoices triumphantly” 

By this descriptive study it becomes crystal clear 
that the Saffron Flower beds have seized the people to fall 
in their love. 

However, Mulla Shah Badekhshi who stayed in 
Kashmir for a long period explores his version as: 


whe Lit UF ch We bo af Ey” 
Voor ob i PG on x of 
L tl Jf Tat Ce po otk A 
cel 8 4 GF fh ty » UF 
ei eiee WU? Ut » Slav WP 


Simultaneously, the Kashmiri poets have used the 
Saffron flower in their versions as Simli and metaphores 
and thereby embraced its beautification with an ardent and 
warm affection as Ahmad Batwari recites”- 


ui tr Fuk ther br” 
n Je fe % bk Uh 4 EZ 7 


° 
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The versions of Lala- Ded are basically in Wakhs and 
Watchans ( Opera fy ) filled with the main source of 
wisdom of Almighty through which a real human-being 
leads towards an exaltation where he perceives none except 
his own existence, exhibits the truth which is a barrier of 
envy, malice, haughty and forbidden earnings. Lala-Arifa 
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highlights here spiritual and eternal ideas by using the 
Saffron flower-beds in her expressions as: - 


Seo ae Le us » Ai 
BW 6 sa UP Oe eee 


Bilhan a renowned erudite hailing from Khanmooh 
two and a half kilometers away from Pampore writes in his 
prominent book “Vikri-Monk Dev-Cherri Tem” that both 
the elements poetry and Saffron flower lead together in the 
valley of Kashmir as: 


ol RE FY Rewer Ay 

as | se = 

j aqaay RIaAT det AE 
CoP EA Cardy sare | AIST 


The excitement of the inhabitants of Pampore 
knows no bounds when this Saffron flower appears 
anywhere, when they see this flower they become free from 
worries and anxieties. It is worth to place in records here 
that every-one of this historical town is well-off and 
generous by the virtue of this marvellous bounty. The 
conditions of the people of this area are congenial on one 
side in accordance with their earnings and on the other side 
their temperament usually flourish with flavouring perfume 
particularly in marriage ceremonies and festival occasions 
in which Saffron is commonly used for flavouring colour. 
With the result the multitudes of these ceremonies are 
brimful with its fragrance and scent. It has been observed 
that the inhabitants of Pampore spend their day and night 
with this flower especially in the month of Octt. and Nov. 
every year. 
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When its harvest season occurs and through this 
flower their worries and anxieties change in happiness and 
jolyness to the extent that they plunge and dive in the 
source of intoxication. In nutshell, the Saffron flower is 
amongst the largest bounties, ever-lasting which provide 
maximum revenue to its dealers in particular and to its 
cultivators in general. It is, no-doubt, among the unique 
endowments of Allah, the ascetics commonly have 
embraced right from the creation of Adem. 

It is a common fact that all those are alive who embrace 
and present their hospitable treatment towards it and 
simultaneously think over regarding this unparallel and 
unique God given gift. However, those who forget Allah’s 
bounties and do not take in consideration the gifts of Allah 
they are indeed the dejected just as Allah says in sura al- 
Airaf: 


DE Log ey Wy peel Ss She By pass ot 91” 
25 Oper d Bh AF 1S oS Cent shy cod oye aU 


As such this verse of. Allah gives a clear description 
that the death is near only to those who do not think over 
the blessings of Allah and do not even remember them. 
Prophet Mohammed (S.A.W) says: 


6 AHhd By SAT y ASN by Sa” 


(f) Different names of Saffron flower 
The thorough study leads to the conclusion that in 
different languages the Saffron flower opted colourful 
names. In Kashmiri language it is commonly known as 
“Ko-ung”; in Sanskrit “Kum-Kum” and “Kaiser”; in Urdu 
Zaffron and even in Persian and Arabic is called Zaffton”” 
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In English language it is called Saffron and in 
Arabic language “al-Hus”, the word as used Umer-bin- 


Kalsum Taglabi in his famous ode (Qaseeda) as has been 
quoted already. 


As far as the Greek language is concerned its name 
has been derived from Sanskrit language as “Tamam 
Bitrem” which means the leaf of a tree. In Greek language 
it is called “Tamala-Patrem” or Cinnamomum-Tamala as 
Saqqafat al-Hind writes: 


SEAN Hy 9 9 9 SiN gall cy & 9S ADA LAS 9 yp phony” 
j°Cinnamomum Timala" Vase yates | na! 
Lighiol Ay Sect! yo dail poll Cobos Ao LSI oda 
JUS AS Sramionll peal pA 5 0 » Tamala Patra 

M Sboss (gamma 6 yr 5 9 gine 695 ll et 
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As far as Arabic language is concerned Saffron opted the 
colourful names such as: 


Ala Dap be phe W te agi PI 
Ibn alAirabi says: 


pred oO! pas 55 Ja” silo’ ont! JU” 
“Summed g pel zs) eres And! y 
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Its Botanical name is crocus-sativus as Kashmir Times 
writes, “Saffron also commonly known as Kum, Kaiser 
and saffron has the Botanical name Crocus—Sativus and 
belongs to the family of uridaceae.” *° 
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By summarizing the names of saffron flower it 
becomes crystal clear that keeping in view its significance 
and importance the linguistics have explored the 
tremendous and marvellous names for Saffron flower 
which have commonly been used in their versions. 

Therefore, the descriptions of Kalhana, the 12£° 
Century Kashmiri historian, are based on truth that both 
the components i.e., Saffron and poetry have been leading 
together in the valley of Kashmir closely side by side. 

Kalidas a renowned erudite born of this valley has 
presented the praises and warm welcome to the Saffron 
flower with an enthusiastic manner as quoted Professor 
Latchmi Deher kalla in keys to kashmir, he too writes that 
Kalidas is the real born of kashmir. *! 

(g) Saffron and its usages 

It is said that the word Ko-ung has been derived from 
Kum-Kum used by the women of Deccan on their 
foreheads as a scared sign. The Hindus over all consider the 
Tilk of Saffron (kum —kum Tilk) stigmas on their foreheads 
usually on ceremonies and auspicious occassions as a sign 
of good omen. When Gandhiji started his “Dandi March” 
he also put kum-kum Tilk on his forehead. °*When Budha 
died his followers and disciples used a sign of saffron 
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stigmas on their fore-heads, as the usage of it was deemed 
inevitable for an official who would run or execute the state 
administration. Its dye has been used for colouring the 
official garments in most of the religious ceremonies or 
functions as Encyclopaedia Britannica writes —“Shortly, 
after Budha died, his priests made saffron the official 
colour for their robes. The dye has been used for royal 
garments in several cultures.’*°—Almost all Hindus use 
usually the Saffron stigmas for adorations in temples and 
Gurudwaras and its colour is considered sacred not only at 
present but has been considered so from the time 
immemorial. 

However, Kalhana writes that the availability of 
Saffron even in Paradise is very difficult while—as its 
availability is common in Kashmir. 3g 

In India the Sap was squeezed from Saffron stigmas in 
ancient times, then was mixed with-water and after all was 
used for devotion. Encyclopaedia Britannica writes: - “A 
Golden coloured water soluble of fabric dye was distilled 
from saffron stigmas in India in ancient times.” 38 

By quoting this reference here it appears that in ancient 
times the juice was squeezed from saffron stigmas with 
which the water was mixed as was used for adoration. 
However, at present the Saffron is commonly put to use in 
a variety of ways as was not done in olden days. 

Not-with-standing, Saffron is having a significant role 
in preparing manifolded medicines, as it becomes a 
valuable commodity day by day and in the meanwhile its 
importance and utility increases high. 

Neverthless, the Saffron is not only used in sub- 
continent but is utilized in various dishes in foreign 
countries to a great extent. In Mediterranean and European 
countries this Saffron is commonly used in dishes e.g. rice, 
fish and Balkan breads in which the Saffron is mixed and 
after its mixture the people of Swedon, Denmark and 
Balkan are eating the rice, fish and breads with a great 
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quantity as Encyclopaedia Britannica writes: - “It is used to 
colour and flavour many Mediterranean and oriental dishes 
particularly rice, fish and English Scandinavian and 
Balckan breads. °° 

Precisely, the significance and importance of 
Safiron is increasing with the passage of time more and 
more, whereas in kashmir those persons who would have 
never used this Saffron in their meals are now using it 
particularly in Feasts and other ceremonies as Muhib al— 
Hassan writes: ‘Saffron and various kinds of spices formed 
important ingredients in Kashmiri cooking.” 3” 
The tact is that this Saffron has been used from times 
immemorial in various kinds of species, colouring and 
flavoring, but with the medicine preparations to a great 
extent. Kalhana has described the names as Saffron oi! and 
Satfron ointment in Raj-Tarangni. 38 

In brief, the Saffron acquires the paramount place in 
preparation of medicines and then jis having the main 
significance in performing the religious rituals, as without 
utilizing Saffron the religious ceremonies are considered 
in- complete as Kashmir Times the local paper writes:- “It 
is known for its medical values and is used in religious 
ceremonies.” > 
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Footnote 


Kalam-e-—shiekh al-Allam translated by Abu al—Ashraf 
Qari saif-ud- Din P. 107. “To irrigate saffron karewa is 
a stupidity because it ruins its corm just as the greediness 
and temptation ruins the spirituality.”’ 

“Oh! My sweet heart! Let us visit the flower-beds of 
Pampore; let us go to visit a sacred place of Charar-e 
Sharief usually on Thursday”. 

All praise be to none except Allah! Sana! This unique 
bounty is gifted exclusively for Pampore. 

Kalam-e Shiekh al- Alem translated by Abu al-Ashraf 
Qari Saif-ud- Din P .107 

al- Tawdeehat translated by Mukhtar Ali P. 111 

“Give us the wine mixed with Saffron and warm water 
because when we drink such a wine we become 
generous and meneficient that perplexes every 
observer.” 

Risala-e Tareefat-e khanha wa-Bagha wa-Mannazil-e 
Kashmir (Mulla Shah Baddakhsh-e) Folio. 7Alif.“When 
I reached in the Saffron flower-beds my eyes became 
betrayed due to their dazzling sight as if 1 was enjoying 
the river view". 

Mathnaviat Zaffar khan Ahasen P. 10 Alif and Ba-e 
“Saffron flower fields are plain and levelled, away from 
dust and rubbish. In this flower the existence of Allah 
splendoures in contrast to the Lilly and Rosy flowers as 
the Mount Tour splendoured for Moses and as such the 
spring season came in the Autumn just as Zalikha 
became virgin in her old age.” 

Sura al-Baqara verse 115. 

“Wither soever we turn, there is Allah’s countenance.” 
Muarifat-e Ilahi part 1, 2 (Moulana Shah Abdul Gani 
Pholpory P.112 “Every object observed by eyes, reflects 
the existence of Allah”. 


_ Kuliat-e sheikh Said-e Sheerazi (Hissa-e Qassaid) 


P.17“There is a token of Allah in every object which is 


19. 
. Keys to Kashmir P. 132. 
21. 


22. 


23. 
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the real proof.of His existence.” 


- The spirit of Islam (Ameer Ali) P.33 “Every leaf which 


sprouts or comes out from the soil that sanctifies and 
confirms the existence of Almighty.” 


. The sprit of Islam (Syeed Ameer Ali) P. 33. 

. Saffron Agronomy in Kashmir (Dr. G. M. Mir) P. 136 

- Encyclopaedia Britannica Vol.10 P. 297 

. World Book Encyclopaedia Vol. 16 P, 19. 

- Kashmir Times Nov. 19,1993 A.D. 

- Manzoomat-e Gias-ud-Din Mansuur Manuscript P.15 


Alif and bai-e.“What to say regarding the beautification 
of Saffron, it is the garden of excitement which is free 
from thorns”. 


. Manzoormat-e Gias-ud —Din Mansuur P. 15 Alif and 


Bai-e “Saffron flower gardens are the reflections of 
splendour of Allah. How benevolent and generous are 
those days which Shahab-ud —Din, the king has spent 
with his courtiers while drinking the wine.” 

Happy Valley (W.Wackfield) P. 237 


Mathnawi Rissala-e Tariefat-e Khanha wa-Bagha wa- 
Manazil-e Kashmir Manuscript Folio 204 Alif, Bai-e 
“Gul-e Sunjed (A kind of flower) is having an exquisite 
smell which can not be expressed by words. When the 
idea of a wild flower has got its penetration in my heart, 
it became its garden. When I saw the Pomegranate 
flower I found a sweet heart through search. My both 
eyes opened to see the Nareissus flower and when I saw 
the violet my eyes opened. When Saffron became 
familiar of this affair it sprouted from the soil with a 
unique excitement.” 

Kasher Sufi Shairi (Moti Lal- Saqqi) Vol.2 P.146 
“Saffron flower blossomed from a spring; the Yamberzal 
flower sprouted from beautiful garden; the Saffron 
flower came from Pampore; oh! Mendicant, your 
language is Bangali.” 

Lala —Ded (Giya Lal koul) P. 100 “Don’t leave your 
donkey (i.e., yourself) free, it will take the Saffron 
flower-beds. Who will Support you there where will be 
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25; 


26. 


Dil 
. Saqgqafat al-Hind al-Mujaled al-Adad45 P. 103 


37 
the severe reckoning?” 
Vikrimonk Dev-Cherritem (Bilhan) refer Badri-Nath 
Kulla Prof. Deptt. of Sanskrit K.U. “I have not seen at 
any place except in the valley of Kashmir the Saffron 
flower and Poetry leading together; where is Saffron 
there is no poetry and where is poetry there is no Saffron 
at all.” 
Sura al-Airaf verse 185 “Have they not considered the 
dominion of the heavens and the earth, and what things 
Allah hath created and that it may be their own term 
draweth nigh?” 
Hadith refer Maarifat-e-Ilahi-e (1° and 2™. Vol.) 
Moulana Shah Abdal-Gani Pholpori P. 110 “Don’t think 
over the personality of Allah, but think over His 
blessings.” 
Keys to Kashmir P.133 


“Brokelman surmises that Saffron is a Greek word, in its 
origin means leaf or a tree known as “Cinnamomum 
Tamala”. Basically its origin is Sanskrit where from 
Greeks derived it. In Sanskrit it is called Tamala-Patra 
while-as its name in Sanskrit dictionaries is “Tamala- 
Bitrim’’, a leaf of a tree called “Bitimal.” 


. Saqqafat al-Hind al-Mujaled al-Adad45 P. 103 

. Kashmir Times Vol. 44 Nov. 20, 1993. 

. Kyes to Kashmir P. 133. 

. Keys to Kashmir P 133 

. Encyclopaedia Britannica Vol.10 P. 297 

. Qadeem Tareen Geographia J & k (Kalhana) Mutterjem 


Thaker Acher Chend P. 173. 


. Tariekh-e Kashmir Islam-e Ahad Mai-e (DR.Sabir 


Afaqqi) P. 295. 


39. Kashmir Times Nov. 20, 1993. 
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Chapter (II) 


(a) History of Saffron in 
Kashmir 


It is a point of discussion as to whence from Saffron has 
been cultivated in the valley of Kashmir? Regarding this 
there are so many legends and narrations. The necessary 
discussion there-of follows: 

It is said that Saffron has been brought in Spain and 
Kashmir in 961 C. E., and has been cultivated in the same 
year.' It means that Saffron dates back to one and a half 
century decade approximately and thence-forth it has been 
cultivated in Spain and Kashmir. Encyclopaedia Britannica 
writes: 

“Saffron has been cultivated in Spain and Kashmir 
during the past many centuries. It is clear that in 961 this 
Saffron was firstly cultivated by the Arabs in Spain but 
after some-time it disappeared in the West Europe and then 
cultivated by the Christian Crusaders afresh. There, in 
Encyclopaedia of Britannica too, it is mentioned that this 
Saffron is being cultivated in Spain, France, Sicly and Italy 
with a great quantity and in Iran and in the valley of 
Kashmir too”. 

Precisely, it can be said that this Saffron is not only 
cultivated in our Valley Kashmir but is cultivated in 
Western Countries also. According to the report published 
in Kashmir Times this Saffron has been cultivated at 
Pampore long before 550 A.D. when it was cultivated in 
Spain too. Kashmir Times writes: “A native of South 
Europe, its cultivation in the state dates back to 550 A.D. 
much more before its recorded cultivation in Spain.” 3 

Nevertheless, Essex is a state of England, in its 
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light industries”, 4 
Some historians write that this Saffron was brought 
to a place known presently the Saffron—Waldon of England 
but the common consensus is that this Saffron in its origin 
_ Was brought from England to the place which is known as 
Saffron- waldon. But over all acceptance is that the Saffron 
has been brought from Aleppo to England in 18th century 
and was cultivated at the place known as Saffron — 
waldon.® Halk-Layoth writes: the Saffron has been brought 
initially from Aleppo to England and was cultivated in its 
city Saffron —Waldon. He also writes that it was firstly 
cultivated in a valley forty-four kilometers away from 
_ London known as Saffron—Waldon. © 
By referring “Keys to Kashmir” and 
“Encyclopaedia Britannica” it becomes clear that this 
Saffron has been cultivated in Spain and our Kashmir in the 
year 961 C.E. However, through this research study factual 
position emerges that the Saffron Cultivation in Spain and 
-Kashmir dates back to 550 A.D., the indication of which is 
given by the Kashmir Times, already mentioned. Therefore, 
it becomes clear that Saffron has been cultivated one 
thousand, four hundred and fifty years ago as per the 
legendry statements and narrations presented by various 
historians. Nevertheless, some say that the Saffron has been 
cultivated in our Kashmir before ten hundred years only.” 
Gash-e- Lal Koul writes: - "Saffron has been cultivated in 
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Kashmir at Pampore by Meharaja Ashoka, the follower of 
Budhism and as such its cultivation thenceforth continued. 
Meharaja-Ashoka, acceeded Kashmir in 250 B.C. whose 
Capital throne was established at Pandrainthan near 
ore.” 

ue Through this descriptive study it is proved that this 
Saffron has been cultivated at Pampore from thousands of 
years together and not from four or five hundred years but 
all those legends and folk-lores are false, not based on any 
logic which assess four or five hundred years only, the 
descriptions of which follow in other parts of this chapter. 

As per the Kashmir Times report already quoted it has 
established one thousand four hundred and fifty years 
history regarding its cultivation in Kashmir. 


(b ) Cultivation of Saffron in Kashmir 


“Kashmiri Folk-Lores and Fables” 


In Raj-Tarangni Kalhana gives a detailed account of 
this issue as Tikshaka Naga has given the corm of Saffron 
as a present and a gift to a doctor known as Waga-Bhat. It 
is narrated that Waga-Bhat was an inhabitant of this Tehsil 
Pampore. 

One day the eyes of Nag were soring with illness; 
directly he went to the doctor for treatment. Doctor asked 
him whether he was a human-being or Nag (Serpent). 
Waga- Bhat had given a treatment to the Nag and he 
became alright. No sooner did he become alright than he 
gave the doctor a corm of Saffron and henceforth the 
Saffron cultivation initiated at Pampore. 

Mohd. Yousuf Teing writes as it is a narration that 
a person among the species of Nag suffered with the illness 
of his eyes and for treatment he approached to Vazir 
Paddam. The doctor tried his utmost in providing a medical 
remedy to his eyes, but his treatment proved failure. After 
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making the enquiry Vazir Paddam understood that he was 
basically a Nag. He assessed forth-with that the poisonous 
respiration creates hindrances with regard to the treatment 
of the disease, which the Nag disposses off through his 
breath, with the result Vazir Paddam covered the eyes of 
Nag with cloth due to which his eyes became alright. The 
Nag became happy and presented him a corm of Saffron as 
a gift and henceforth the cultivation of Saffron began .The 
Nag was a person who was residing at Zewan-Nag (spring 
of Zewan) about two kilometers away from Pampore.! 

Through the descriptions presented by Kalhana and 
Mohd. Yousuf Teing it becomes clear that the Saffron 
flower has basically come out from the spring of Zewan 
and has been cultivated in the surrounding Karewa soil of 
Pampore, the Karewa soil which is around Khrew and 
Pampore. 

It is narrated that the basic reason of the cultivation 
of Saffron is that Shoga-Baba Sahib the follower and taught 
of Khaja Masood Pampori (R.A.) prayed for the welfare of 
the people due to which Allah bestowed upon the 
inhabitants of Pampore this precious and a unique bounty 
and as such the following folk-song comes out from their 
mouths repeatedly as:- 


Zewan Nag-e Manzi-e Kong-e Posh drave, 
Behan-e goce Shog-e Matun folwany Aawe HM 


It is a truth that almost in Kashmir the folk-songs 
and legendries regarding the Saffron flower-beds of 
Pampore have been highly explored as depict in another 
folk-song as follows:- 


“Pamprech-e Yim-e Kong-e Wari, 
Lari vace Ture Gathew. 
Chrarch-e Chrar-e Brace Wari, 
Lari vace Ture Gathew” 
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Pampore 


In 


Full bloom of Saffron flowers 
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In nut-Shell the name of Saffron flower has 
commonly been used in Kashmiri folk-lores and legendries. 
To sanctify this fact Som-Nath Dher writes as: 


13 


“RYE OUI 2ld uh JE EWG vy Oa rat ‘ 


Nevertheless to give the expressions and 
deliberations of Saffron flower in Kashmiri folk-lores and 
folk-songs is a natural phenomena but to describe in these 
folk-songs and folk-lores the name of Shoga-Baba is quite 
baseless in the sense that the Saffron flower has been 
cultivated in Kashmir at Pampore by the virtue of his 
benedictories as the history has witnessed that only four 


hundred fifty years have passed when he left this world for 
an eternal abode. 


14 oral ; aal)lil 5 all bs 


ie. “Lo! We are Allah’s and Lo! We are returning unto 
Him.” 

These folk-lores indicate that this crop has been 
cultivated at Pampore in Kashmir then only for four or five 
hundred years which is totally baseless as the history has 
witnessed that the corm of Saffron has actually been 
brought from Aleppo and has been thence-forth cultivated. 

As far as our Kashmir is concerned its cultivation 
dates back to 1050 A.D. as Dr. Sabir Afaqqi writes: - In 
Kashmir at Pampore Saffron has been cultivated since 1050 
A.D. approx. Briefly, it can be said that as this Saffron 
had reached from Aleppo to England, similarly it would 
have been reached to our Kashmir too. 

It is pertinent to mention here the adorations of 
Tikshaka Naga are yet being performed on a big pond, 
which is situated at Zewan at the distance of two kilometers 
towards the North-Ward of Pampore. 
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The narration is that Shoga-Baba the follower and 
the taught of Khaja Massood, was the real resident of 
Zewan and according to the sayings of common habitants 
of Pampore this crop is only the virtue of the benedictories 


of this saint as: - 
“ Koung-te Kam, Nerkh-te Kum, Koung-te Ziad-e Nerkh-te 


Ziad-e”. '° 

‘With the result the Saffron is produced at Pampore 
in a great quantity, and now-a-days it is not only cultivated 
in the soil town of Pampore but is cultivated in every 
corner of Kashmir while-as it has not proved as successful 
as it is in its soil town and in the surroundings of it. 

However, it can be said that Allah has bestowed 
such chemical sources to this soil through which it yields 
the product in its Town Pampore in a great quantity and 
quality too as Pandit Har-Gopal Khasta writes: - 
“This Saffron is cultivated at Kishtwar in Jammu province 
too but is not so good of quality as Kashmiri Saffron of 
Pampore is. It has been firstly cultivated at Pampore by 
Shiv-jee and therefore is known as “Kashmir Jannami” and 
it is also narrated that firstly it has got Waga-Bhat as a 
presentation”, '7 


(c) Is only the soil of Pampore suitable for 


Saffron cultivation? 


It is a topic of discussion in this modern scientific 
age whether the Saffron could be cultivated only in the soil 
town of Pampore or could it be cultivated in each and every 
corner of the Valley of Kashmir? 

It is a fact that previously the people were not fully 
aware of the significance of Saffron, if they could have 
known a little that too had been subjugated by the tyrant 
and cruel rulers and were trodden under foot. However, 
with the passage of time the well-bred intellectuals have 
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torn out the chains and fetters of despotic rulers, the chains 
which were as garlands around the necks of illiterates and 
ignorants. 

In this part the Oppressions and tyrannies carried-- 
out by the despotic rulers will be discussed to some extent 
about the people of Kashmir who raised their voice against 
the despotism and nepotism carried—on by the unscrupulous 
tulers. The history has witnessed that the labourers and the 
craftsmen had stood up collectively against the tyrannies 
and oppressions afflicted on them in different periods and 
Started organized movement. On 29" of April, 1856 C.E. 
Such an agitation occurred against Dogra rulers too for 
their rights which indirectly had been confiscated by the 
Meers, Peers and Kashmiri Pandits. 

However, all the above three communities, having a 
free-hold of the land and property and well-off were 
making them scape-goats. They were inflicting atrocities to 
the distressed Kashmiri peasants from head to tail. It was 
the same day; i.e. 29"" of April 1856 when the mile-stone of 
social and political awakenings in J&K was laid and as 
such the different dimensions of the movement emerged. 
Thus the subjugation of Dogra rulers over the Saffron Land 
came to an end. Like-wise, the feudalism of Mears, Pears 
and Pandits also decreased to some extent and there-by the 
rights of land owners were given to the common dwellers 
of this soil Town Pampore,with the result at present not a 
single cirsai-e (1/16 of Marala) of land is wasted. The land 
under cattle grazing too has been brought under cultivation 
of Saffron. During the last few years this Saffron has been 
cultivated in all the corners of Kashmir, e.g. Baramulla, 
Islam-Abad(Anantnag), Tra!, Nagum and Pulwama. 

Abu al—Fazal writes that in the past it was cultivated 
at Inderkote also but Jehangir denies his statement in his 
writings that the Saffron has been cultivated at Pampore 
only without any doubt or confusion." 

Nevertheless, this Saffron is cultivated nowadays in 
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other places too, but the corm does not live long in other 
soils as it does survive in the soil of Pampore. It is a fact 
that the corm of Saffron remains in the soil for about ten to 
twenty years and yields its product continuously. Else- 
where it becomes rotten, decayed and worm-eaten. 

The rats, moles and scorpions ruin it with the result 
it perishes and vanishes for ever. Sabir Affaqi writes that 
when Colonel Miaan Singh became the ruler of Kashmir in 
the reign of Meharaja Ranjit Singh in 1821 he also 
cultivated this Saffron in the Karewa of Martund and the 
Karewa of Damder but after some- time it disappeared. It 
was not successful but at Kishtwar it even yields the 
product successfully.” 

Notwithstanding, the Saffron could be cultivated 
every-where in Kashmir but subject to the constant care 
against the rats and scorpions that destroy its corm. The 
main hindrance caused in its extension was that the 
inhabitants of Pampore had created in the minds of the 
common people a kind of fear that it could not be cultivated 
anywhere except in its soil Town Pampore keeping in view 
the significance of Saffron product and its utility with 
which the livelihood of its growers and dealers might be 
affected. And as such it is the basic reason that, whenever, 
at any other place this Saffron was cultivated the rats and 
the scorpions ruined the corm and thereby after about three 
years the seed vanished. When the cultivator of that place 
observed this bad situation he directly went to the expert 
cultivator of Pampore and put before him his straitened 
circumstances. The Saffron grower of Pampore told him 
that it might not be cultivated at any other place except in 
its soil Town Pampore. It was just a deception and deceit. 

Dr. Mir writes, “Almost one third (1/3) of the total 
- cultivated area of the valley is ideally suitable for Saffron 
extension, one fourth (1/4) with little management while 
the rest of the area is not suitable for this.””° 

Thus the whole land of Kashmir is not suitable for 
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its cultivation because the corm of Saffron does not remain 
successful in the land which would be dampish, boggy, 
muddy or the low-moistured or marshy. Before laying the 
corm in the soil it is necessary to keep in view a few 
precautionary measures. 

The land should be on the high level, free of 
moisture caused either by raining or snow-falling. The land 
of Pampore is a Karewa and of sloping shape which is the 
most appropriate and adequate for the Saffron cultivation 
while-as the dampish and coagulated moistured land is not 
suitable for it and the land for its cultivation must be 
exclusively used for this Saffron product only. 

As far as the land of Pampore is concerned it is free 
from rats and scorpions. This land is meant exclusively for 
Saffron cultivation and as such the whole land of this 
Tehsil has been brought under this crop cultivation. “Ko- 
ung-e- Pampore” and “Mong-e-Khanpore” of Kashmiri 
proverb is a famous legendry in Kashmir, which means the 
Saffron of Pampore and Indian pulses of Khanpore were 
known commonly among the-people of Kashmir. But this 
legend has also changed with the passage of time in such a 
way that this Saffron has been extended to other places in 
the valley of Kashmir. With the result it is cultivated in so 
many places of Srinager. 

Hence it can be said that the people of Kashmir as a 
whole have got a temptation towards its cultivation in 
1977C.E. which is recorded in Kuliat-e- Wahab Khaar as: 
Shiekh Mohd. Abdullah when came to power in 1977 he 
took a decision for Saffron extension and he decisively 
implemented the orders for it and a few places such as 
Chadoora, Hayyat-pore, Nagum and Badi-pore were 
selected for its cultivation. 

The corm of Saffron to these places were provided 
at the rate of forty rupees per quintal on subsidy so that the 
people would get persuation towards it.”! 

In nut-shell, the Saffron could be got yielded in a 
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good quantum in other places too which have been proved 
through the experiments and observations made there-in 
subject to the necessary care taken about its 
production/cultivation. 

It needs to be kept in consideration that no other crop 
should be cultivated in the Saffron land with which the 
Calamities-Striken species emerge, posing a great threat to 
its cultivation. 


(d) The Places where Saffron is Cultivated in 
Kashmir. 


As far as the product of Saffron is concerned it is a 
revenue based, having a paramount place among other 
crops with the result it is being cultivated throughout the 
valley in modern scientific and technological age. 
However, the Valley is deprived of major industrial sector 
and as such the horticulture and floriculture, the main 
agricultural branches make Kashmir a leading state, being 
the main source of livelihood and sustenance of the people 
of Kashmir as a whole. Here fifty percent of population is 
directly dependent on agriculture, twenty five percent is 
engaged in service sector and the remaining twenty five 
percent is engaged in local small-scale industries. 

Dr. G.M. Mir writes, “Agriculture is the main-stay 
of the people of Kashmir Valley, employing 25.53 percent 
of the total work-force and contributes about 26.9 percent 
to the state income.” ~ 

As far as the crop of Saffron is concerned it-covers 
four percent of the total culturation land, which provides to 
the state about 16 percent revenue of the total agricultural 
income. 

Dr. Mir writes: “Saffron (Crocus Sativus) covers 
about four percent of the total cultivated area of the valley 
and provides about sixteen percent of the agricultural 


”° 


income. 
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Briefly, it can be said that Saffron acquires the 
paramount importance among other crops as it provides the 
state a maximum revenue. Keeping in view its Vitality and 
such a significance the people of Kashmir have cultivated it 
in abundance right from 1978 C.E., with the result that till 
1983 C.E. it extended to five districts consisted of fourteen 
Tehsils comprising one hundred eighty four villages and it 
is the same year when it extended far and near and 
unexpected product has been procured. It is said that in 
1883 the Saffron corm has been laid in the maximum area 
of 315.21 hectares when one hundred fourteen quintals 
product has been procured. The local paper al-Saffa 
writes:- Saffron has been cultivated in 5316 hectares of 
land till 2000 C.E.,viz. 4603 hectares of land in Pulwama 
district and 484 hectares of land in Budgam district. In 
Srinager district 130 hectares of land and in district 
Anantnag 130 hectares of land had been brought under its 
cultivation.”4 

Thus Pulwama district has got a paramount place in its 
cultivation in which one of its Tehsils is Pampore the soil 
town of Saffron. But Dr. Mir has not mentioned in his 
dissertation on page No. 12 the name of Pampore while-as 
he has mentioned the name Pulwama Tehsil only. It is a 
fact that till 1983 Pampore was a town and its Tehsil was 
Pulwama when the district was Islamabad, but afterwards 
Pampore became a full-fledged Tehsil and Pulwama has 
been constituted its district and there-by Pampore has got 
its detachment from Anantnag. Hence Dr. Mir has stated in 
his topic the name of Pulwama Tehsil. 

Nevertheless, he should have to take and state the name 
of Pampore in his topic when its soil town has been 
considered the Pampore from the time immemorial and not 
Pulwama or Islamabad. 

But in 2000 C.E. a radical. change took place i.e., it 
again remained confined upto those places where it has 
been cultivated during the past which means the Pampore 
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and the adjacent areas and in other places it has become 
gradually exhausted and vanished. 

It is said that what-ever the chemical needs are required 
for the soil of Saffron all those have been found in it e.g. 
Phosphorous, Potassium, Calcium, Magnesium etc. 

It is a fact that during the last fifteen years the Saffron 
has been cultivated in these places where till 1979 it was 
totally an unknown product. 

The writer himself remembers that in that year he had 
been working as an Arabic lecturer in Govt. Hr. Sec. 
School Tral, when the Principal was Sham Lal-e-Lairyar. In 
this institution there was a flower garden to the South-Ward 
of the school in which the gardener was planting the 
different flowers. 

One day the Principal told him that he should get a 
few kgss. of the corm of Saffron so that we could observe 
whether it could remain successful in Tral or not. In the 
same year I brought the corm of Saffron and with the help 
of the gardner, Gh.Nabi Bandmaster cultivated the Saffron 
corm in the soil and prepared a few beds of it. While after 
sometime the flower-beds blossomed, with the result in the 
next year the inhabitants of Tral cultivated it in those 
orchards in which there were the almonds and apple trees. 
Since then this Saffron had been cultivated in about 
fourteen tehsils in the year 1979 C.E. 

Before the year 1979 not even a clue of it was seen 
in these places but was cultivated only in the karewa of 
Pampore and Nagum. Therefore, it has become clear that 
the Saffron can be cultivated in the whole valley but can 
not prove successful for a long in the soil of other places 
except two places -the karewa of Pampore and Nagum. 

It is a fact that a kind of superstition had been 
created in the minds of the people that it could not be 
cultivated at any place except two places as mentioned but 
it was based on ignorance and illiteracy and a kind of 
selfishness. The people of other places were deprived of 
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this bounty right up to 1979. 

DR. Mir writes:- “During this period due to the 
mass level of illiteracy among the cultivators and lack of 
incentives from the government, its cultivation was 
limited.”*> Precisely, this Saffron can be cultivated in 
Sandish land which remains usually moistured; becomes 
hot and cold forthwith, through which the corm gets the 


expansion and reproduction and thereby the Sandish land 
yields a maximum product. 


However, this kind of land is found everywhere in 
the valley, but the common assessment is that the corm 
survives for a long time in the land which is called in 
Botany the “Karewa” because for the saffron product the 
moderate temperature is needed. 


Nevertheless, such moderate and congenial 
atmosphere and climate in Kashmir is available in 
abundance only through the mountains and the thick forests 
surrounded the valley of Kashmir. 


Therefore, it can be said that the Saffron can be 
cultivated all over the valley, besides on the top of the hills, 
which remain either covered by snow or the land which 
remains throughout the year, moistured. 


Notwithstanding, the snow and the rain which falls in 
winter season is much more beneficial for its reproduction 
and such a cold temperature does not cause any kind of 
damage to its corm. 


However, if draught is caused and snow-fall or rain- 
fall does not take place during winter, its corm is perished 
and affected badly to a great extent as Dr. Mir writes:- “The 
plant is not effected by the hot temperature in summer and 
low temperature in winter as the plant requires different 
conditions of climate at different stages of its development. 
Winter and Spring with low temperatures are mostly 
helpful for vegetative growth and corm reproduction.” *° 
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(c)_Difficulties and suggessions regarding 


Saffron extension. 


The Saffron has been cultivated everywhere in the 
valley of Kashmir on one side and on the other side it has 
yet not been cultivated to the extent that it should have 
been. Indeed this Saffron is cultivated in Pulwama district, 
only to a satisfactory extent where-under Tehsil Pampore 
has got a paramount place not only in its cultivation but in 
its dealing aspect too. 

Nevertheless, there are some hindrances and hurdles 
regarding its extension even though it has been extended 
far and wide during the previous years, but has become 
extincted due to the difficulties faced by the growers. 

As far as the hindrances and difficulties are 
concerned those are unlimited but to my own viewpoint a 
few are enumerated as follows: - 

(1) The first and the foremost hindrance which is faced by 
the common growers is that there is no collaboration 
directly between the concerned government agencies and 
the growers, particularly those cultivators who live in 
villages as the villagers are not fully familiar with its 
cultivation and trade as well. ; 

(2) The second hindrance is that the common people are 
basically unaware with its transaction. It is a fact that its 
business aspect is confined and limited up to the inhabitants 
of Pampore only where-as the people of other places are 
not experienced and capable to carry on its transaction " 
because its dealing has become now-a-days just a play- 
yoke or gambling. If there had been any regulation from the 
government side, then its price could be controlled and 
regulated to some extent. Nevertheless, its price gets a 
fluctuation of hundreds of rupees within a giffy that is why 
its transaction had proved just a headache for an intellectual 
or sensitive person. 
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(3) The dealers of Saffron are basically the registered firm 
Owners. The maximum benefit thus goes to the firm Owners 
and mediators. And the cultivators get minimum benefit. 
(4) The Saffron dealers make its transaction with the 
registered firms established outside the state with 
adultration and thereby its cultivation is effected badly and 
as such its common grower does not get the benefit as he 
should had to, with the result its cultivation has become 
extincted and limited. Bashir Manzer writes:- “The growers 
position visa-vis traders in the present time is no better. The 
dwindling return has made many growers seriously think 
about switching over to the cultivation of other cash —crops. 
The area under Saffron cultivation had fallen 15 percent.”?” 

The fact is that the mediators are not benefited as 

much as the firm dealers are, as the price of Saffron does 
not remain in balance with the result the mediators always 
remain in deficit. They buy eleven at the rate of one rupee 
and sell twelve at the same rate. 

_ The dealers who make adultration of it do not 
succeed in the long run on account of this deceitful deed 
being detected by the outside firms/dealers. They in the 
long run become bankrupt. 

Bashir Manzer writes: - “To-day Saffron from 
Spain and Iran is considered the cheaper and better in 
quality by the individual consumers.” 8 

The basic reason of it is that the firm owners of 
Pampore and its dealers initiated to import the Irani Saffron 
to Kashmir and dealt with it so much so ruined its 
credibility and vitality. : 

However, the Irani Saffron is least flavoring when 
its colour is much more reddish but is cheaper than 
Kashmiri Saffron. If such a practice is not be stopped then 
the time would not be too far when in the valley of Kashmir 
none would take its name with the result it would become 


disappeared and the Saffron land would be replaced by 
other Cash-crops. 
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5. The fifth reason is that during the past one and a half 
decade the political disturbance erupted in J&K and in the 
mean-while the economic distresses also took place where- 
under the dealing firms in India continued the transaction 
of Irani Saffron instead of Kashmir Saffron. 

Consequently with the decreasing price of Saffron 
on account of it being adulterated, the dealers have started 
to import- Iranian Saffron which is available at cheaper 
rates. Though quality is inferior to that of local product. 
This practice has badly affected the marketability of 
Kashmiri Saffron. Nevertheless, if the Government would 
take the notice of this factual position definitely the Irani 
Saffron could be controlled and the inferior quality of 
Saffron could also be stopped to some extent. However, in 
the past the government was taking the cognizance of the 
Product of Kashmiri Saffron and the Irani Saffron was not 
openly imported in such a quantum, even its transaction 
was not made freely in open market as its dealing in 
Kashmir was totally. considered against the government 
rules. But during the turmoil that emerged in J&K from 
1989, onwards, whatever the disturbances took place in 
Kashmir those have created a sort of chaotic situation in its 
transaction. This was caused only because the government 
did not take dny interest in its dealing. Dr. Mir writes:- 
“The field study reveals that the farmers largely sell their 
produce through middle man and sub-firms while 
cooperative societies and government agencies are not 
responsible for the marketing of even the least quantity”. ce 

Precisely, the government should have to practice a 
sophisticated method to consolidate a balance regarding its 
transaction and a due right to its grower so that the pure 
Saffrort could be available in the market. Likewise, the 
government should keep on a vigil over the dealing firms 
and the mediators who conceal its reality with which the 
prices could remain checked and there-by could get an 
enhancement to the satisfaction of its concerned elements 
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As far as its common growers are concerned they 
neither stock it nor make its transaction with the firm- 
owners of Delhi, Bombay, Calcutta and Amritsar as they 
are financially weak. The main issue is that its common 
grower does not know its quality-based gradation or 
degree. The common grower call it Saffron when the firm- 
dealers and mediators after gradation name it as Mongra, 
Lutchha, Choora, Den (style) and Raishmi-Den ete. 
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indebted to the firm owners/dealers and to the mediators 
who already lend the money and pre-fix the rates, with the 
result the firm owners and mediators gain a lot where- as 
the common growers remain usually deprived. Not-with- 
standing, if the government would take up such steps which 
provide and facilitate the benefits not only to the firm- 
owners and to the mediators but to the growers as well, so 
that the ambitions of all the parties get satisfied. 

Despite of these difficulties the Saffron is cultivated 
with a great excitement and splendid aptitude at Pampore 
and in its surroundings. If it would be cultivated in the 
same enthusiasm in other places then the time would not be 
too far when its cultivation could be seen in every corner of 
the valley. However, it is possible only when the 
government will facilitate its full assistance to the agencies 
concerned. Bashir Manzer writes:- “The state departments: 
like horticulture, planning and marketing, Agriculture 
department, and JAKFEED seem to be spectators to the 
disaster, the Saffron is facing. The observers feel that the 
day will not be too far when all the growers will stop 
cultivating Saffron and the once precious crop may face 
extinction unless the government does something to save 


the industry”. 2 


(f) Incentives for Saffron extension. 


For the advancement and promotion of Saffron 
cultivation the Government agencies carried on their 
concerted efforts. The mention of some of the experts of 
Agriculture deptt., like G.L. Madan, B. M. Kapoor, D.N. 
Fotedor and U.S. Gupta is here made for the interest of the 
readers. The deptt. of Botany has made its attempts 
persistently for promoting its cultivation through-out the 
valley of Kashmir and the Economics deptt. of Kashmir 
University has taken into consideration its transaction 
aspect as well. The disease of hitch occurs to its corm 
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during the draught as observed commonly in the past. It 
gradually causes it a rotten to the extent that its corm is 
covered by stains and spots till it vanishes. The State 
Research Laboratory and the Research Agricultural Wing 
Shalimar are continuously using the modern methods and 
conducting experiments to Save the Saffron corm from this 
vulnerable disease. Dr. Mir writes:- “C. L. Madan, 
B.M.Kapoor and U.S.Gupta have made joint efforts 
regarding various aspects of Saffron cultivation in Kashmir 
and D.N.Fotedor also has made some attempts towards this 
direction.” 3 

Precisely, the attempts are being made for the 
extension of Saffron crop so that the miserable and 
deplorable conditions of Kashmir as a whole can be 
removed off. Nevertheless, the land which has been 
brought under the plantation particularly, of apples and 
almonds will also be used in the Saffron cultivation which 
has edge over other cash crops in bringing handsome 
revenue to the state. But as far as Saffron is concerned it is 
cultivated in particular places having particular ecological 
conditions such as in England, Iran, and Kashmir. 

No-doubt the government is performing its 
responsibilities regarding its expansion as mentioned 
already, but even there are sound and genuine complaints 
that the research, as yet is not being carried on by the 
government agencies even to that extent it could get its 
cultivation promoted as Kashmir Times writes:- “The 
farmers complained that no research or export facilities had 
been made available to them either. by the center or state 
government” 34 

However, it is the off-shoot of the experiments made at 
Present this crop has got its extension in rural areas 
particularly where it was not previously cultivated. 
Kashmir Times writes:- “ The sources said that the efforts 
were also being made to extend Saffron cultivation to non- 
traditional belts of the Kashmir valley. From around one 
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hundred thirty one (131) Quintals in nineteen eighty six 
(1986), one hundred ninety one point two five (191.25) 
Quintals in nineteen ninety one (1991) and nearly two 
hundred quintals (200) in 1992, the production was 
expected to reach two hundred twenty five quintals (225) 
during the current year, they said.’*Not-with-standing, the 
common growers have even a complaint that the 
government does not take any Cognizance regarding its 
dealing and transaction which goes on in the same caliber 
(manner) from hundreds of years with the result only firm 
owners get the maximum benefit and its growers are almost 
deprived of a due right. 

Keeping in view such a disparity the government 
should take-up the steps of channalizing its prices so that its 
dealers, who-so-ever, could be equally benefited. 

However, in 2001 the Agricultural University initiated 
and organized a work-shop, inaugurated by Umer 
Abdullah. In this work-shop the Vice-chancellor of 
Agricultural University, M.Y. Kamal and the Secretary 
Board of Indian Spices were the chief guests.In the work- 
shop the thread-bare discussion was on the need and 
measures to extend the cultivation of this revenue based 
cash-crop. The growers were facilitated with fifty thousand 
rupees under Credit-Card Scheme for promoting its 
cultivation in the valley. °° It was re-iterated that its 
cultivation could get an extension only when the 
government would facilitate its support regarding its export 
transaction. In the mean-while the Agricultural Minister, 
Chowdhry Mohd. Ramzan in his deliberations committed 
that fifty thousand rupees would be provided to the Saffron 
cultivators under Credit- Card-Scheme.” 

Therefore, the govt. is thinking over the cultivation of 
Saffron on modern scientific lines and renovated methods 
which will facilitate the ways and means to Saffron 
extension and there-by its growers will get a satisfaction so 
that their desires will be fulfilled. It is possible only if the 
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govt. facilitated renovated methods are being enforced 
practically. If the efforts made by the govt. get a practical 
shape in true sense, the time then is not too far when the 
somniferous dreams will become fulfilled and this Saffron 

Cultivation definitely gets its extension through-out the 
valley. 

May Allah! accomplish the efforts of the growers with 
the help of the government agencies so that the prosperity 
and the modesty of the Kashmirians could get truly 
manifested from its hidden treasure. 


OOO 


20. 
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CHAPTER (II) 


Fate of Saffron during 
Different Periods 


Kashmir a spectacle valley remained usually 
attracted to all those who have heard or visited it, 
particularly to those who governed it such as Mughals, 
Afghans, Sikh and Dogras. The Mughals and Pathans ruled 
over this valley from 1586 C.E. to 1752 C.E. and from 
1752 C.E. to 1819 C.E. respectively. In 1819 A. D. Ranjit 
Singh the ruler of Punjab annexed it through an expedition 
and there-by ruled over Jammu and Kashmir for about 
twenty-seven years, 

On 16” of March, 1846 A.D. the Britishers executed a 
sale-deed of Kashmir with Gulab Singh, the Dogra ruler of 
Jammu whose dynasty ruled over it for about a century. 

The Kashmiri’s, particularly the Saffron garden owners 
and the fruit orchard owners were oppressed and tortured 
during Mughal and Afghan period and excessively were 
subdued and mercilessly afflicted during the reign of Sikh 
and Dogras, the descriptive study of which follows: - 

(a) Mughal Period 

The history is witness that from time to time the tyrant 
end despotic rulers were subjugating the Saffron/fruit 
garden owners in particular and the common people were 
subdued in general to the extent that they could not have 
any claim on their gardens where-as these gardens and 
orchards were considered, wholly and solely, the 
government proprietary and the whole income of these 
gardens was credited to the Govt. Treasures. Whenever the 
crop was harvested, the people in gatherings were made 


baigars’ for plucking fruits and pulling out stigmas from 
Saffron flower. 
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Besides this, the taxes were imposed on the peasants so 
that they were compelled to set free or dispossess off the 
land. Dr. M.A.Kaw writes in his thesis as:- “Viewed in 
retrospect peasant indigence followed their continued and 
irresistible exploitation at the hands of the state and its 
under-lings. Oblivious of their lions share in building-up 
medieval economy they subordinated to the conditions of 
extreme PONS ees 

. Sabir Atfaday writes that Akbar the great has 
visited sees the 2™ time on 17" of Octt. 1592 A.D .ai 
the time when the Saffron flowering was in its full swing. 
while he reached at Pampore to see the Saffron flower- 
beds. When he came to know that the fruit and Saffron 
garden owners were being severely and mercilessly 
tortured; fourth-with he issued orders of abrogating such 
heinous and vicious execution carried out by the 
government agents. * 

However, Akbar respected the feelings and inner 
passions of the people and there-by saved their life and 
property in a way that he crucified the arrogants and freed 
the common masses from tyrannies in which they were 
roaming. Gh. Hassan Koyi-Hami Santifies this fact as: 


SP ers NE UUs bes co?” 
23 ole le CPt 


It is being said that when Yousuf Hassan Khan 
Rizvi was the ruler of Kashmir, Akbar stayed in Kashmir 
for about one month and visited so many places such as 
Pampore, Anantang and Bijbehara and his excitement knew 
no bounds by observing the ponds, rivers and brooks of 
valley. Khaja Mohd Azem Dedamiar-e writes that Akber 
came to Kashmir for the first time in 998 A.H. * 

Elite the prominent historian writes that it was iP OF 
Shaban al-Muazem 997 A.H., when Akber came to 
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Kashmir i.e., 5th of June 1589 A.D.° Khaja Mohd. Azem 
Dedamar-e even writes that the tyrannies and afflictions 
executed on the common people were waved off by Akber 
as he wnites: - 


4 Hd 03S neh S9 hy dicce gid ye Beal Ad rol daly 1” 


When on the 3™. time Akber reached Srinager on 6" 
of June, 1597 A.D., he abrogated the baigar from top to 
bottom and there-by freed the Kashmirians from the 
atrocities carried on through the government agencies.® 

Prof. Muhib al-Hassan explores this factual position 
in his writings as:- “But from the time of Ghazi Shah Chek 
they received eleven Taraks out of which one Tarak 
(present weight 5kg.) was to their wages and for the 
remaining ten they had to supply a quarter Tarak of Saffron 
to the government. This custom too was abolished by 
Akber on his third visit to Kashmir to the great relief of the 
peasants.” 

This truth is sanctified by Dr. Mushtaq A. Kaw who 
writes as:- “True Akber and other Mughal governors 
relaxed its (Begars) application in several forms, few of its 
attributes nonthless survived to the greater detriment of the 
peasantry.” !° . 

The atrocities executed by Itiquad Khan on Saffron 
growers and fruit cultivators were not afflicted by any other 
oppressor. Nevertheless, the heinous and vicious rules 
which were abolished by Akber were revived by Itiquad 
Khan who became the ruler of Kashmir in 1632 A.D. who 
had innovated the new methods of afflictions which are 
glaring on the pages of history in the reign of Mughals as 
the worst scares and stains on their body. 

Notwithstanding, the multiple taxes were imposed 
on the people in his reign due to which the people became 
So straitened and distressed that they left and disposed the 
Saffron gardens and fruit orchards."Dr. Sabir Affagi 
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interprets this fact as under:- 

Itiquad Khan was made the ruler of Kashmir during 
Shahi-Jehan’s time in 1632 A.D. and there-by ruled over 
Kashmir for about ten years in which he behaved 
mercilessly; made excesses over the people of Kashmir i.e., 
besides the imposition of vicious taxes the people were 
viciously tortured such as begars. However, this heinous 
and in-humanistic oppression was abolished by Akber, 
which was revived by Itiquad Khan during his reign. The 
fact is that orchard owners had no permission to eat the 
fruit freely while-as the whole income was credited to the 
Government Treasury. '” 

In brief Itiquad Khan was the hangman and hard 
hearted of the Chek dynasty who executed his power and 
strengthened only to annihilate the Cheks, the people of 
which dynasty were compelled to carry on services of 
labour and peasantry as Peer Gh. Hassan Koihami writes:- 


sales Oe AIT Us PSs eZ 9) Hla ot ob sti Ke” 
sIMPIEU Pre Br rclesne bl gs tz we bol ote 
“Sib A UlgolatrSersebstnerctii PSR 
Khaja Mohd. Azem Dedamar-e elucidates the 


afflictions and miseries executed by Itiquad khan over the 
Kashmirians in his own words as:- 


oA fipy pul. LI Pols g LEH Tale cla” 
ips Aletie dia GS Sebiprediccdihold ly 

wither boll Nea eh Sof! NASC Aros sZi9 
Apap rberbele tery LY ble SEA LNs oct 

" Si EF RS aA SWAG ARAL 
“ws List Gi, 


13 


Dr. Riyaz Ahmad Sheerani illustrates these 
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circumstances as: Itiquad Khan was a tyrant and cruel ruler 
of Kashmir for about five years during the period of 
Jehangir and for six years in the reign of Shah-e Jehan i.e. 
from 1032 A.H to 1043 A.H. during which he made the in- 
humanistic oppressions over the peasants and to the land 
tillers specifically to Saffron garden owners through begars 
in accordance with plucking the Saffron flowers and filling 
up the fruits in the boxes as:- 


: He ar Sorpay 3” 


Itiquad Khan was usually presenting the colourful 
presents to the Mughal emperor Shahi-Jehan only to 
strengthen and establish his footings as a ruler of Kashmir; 
the presents were not only in kind but in cash too and as 
such was keeping the emperors happy and there-by 
continued his executions on Kashmirians and fencetorth 
Itiquad Khan had earned the name of treachery and 
incredible loyalty as Dr. M.A. Kaw writes:- “Ttiquad Khan 
who had set the record of being the most unpopular and 
unscrupulous Sobedar in Jehangir’s reign earned royal 
fovours by presenting Mughal emperor Shahi-Jahan several 
rarities of Kashmir such as Carpets, Tus, Shawls, Saffron 
and Plumes besides one thousand Mohura and rupees one 
thousand cash.” '® 

Nevertheless, the emperor Shahi-Jehan visited 
Kashmir in 1055 A.H. Mulla Nadeem approached him who 
presented the narrations out of an ode which were filled 
with the tyrannies of Itiquad khan. Some of the verses are 
quoted here for example:- 


We Sy ehP5 tut bp Ses c-Wstes yin” 
mea A Gu SK wo Ae bieiy Aude 


Dr. Riyaz Ahamed Sheerani writes at another place: 
Itiquad Khan was the ruler of Kashmir who continued to 
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carry out the atrocities due to which the people became 
straitened and distressed. He continued a ruler of Kashmir 
for about seven years during the emperor Shahi-Jehan who 
visited Kashmir and stayed for about five months and nine 
days. 

In the mean-time he built Naseem-bagh, Ilahi-bagh 
and Aish-abad and when he came familiar to the tyrannies 
of Itiquad Khan he took pity with Abu al-Hassan in 1043 . 
A.H. (1632 A.D.). After him his son Zaffar Khan became — 
his successor who was so voluptuary and jocular that he 
was the patron of poets and litterateurs. '® 

Dr. Sabir Affaqi sanctifies this by his writings as: 
when Shahi-Jehan heard regarding the tyrannies and 
afflictions of Itiquad Khan, he dethroned him and replaced 
Zaffar Khan who ruled for about one year (i.e., 1632-1633 
A.D.) over the valley of Kashmir.” 

Gh. Hassan Koihami elucidates this fact as under:- 


eV Ks SbF Ie nolerrsys oye &” 
oe bel Pe Livre burnt ee pa 


His real name was Ahesan Khan but was nicknamed 
as Zaffar Khan by Shahi-Jehan. His father was Abu-al- 
Hassan who had reached to his old age and as such the 
system of Government was run by Zaffar Khan. When his 
father died the lieutenancy of the province was entrusted to 
him by Shahi-Jehan. He had a great affection and love with 
Kashmir and hence he presented a heroic poem titled 
“Haft-Manzil” to Shahi-Jehan, when he had visited 
Kashmir at the third time. He writes in his heroic poem as: 


show Pie Bag oT ote 
21 » Ue ty woe Wien MK 


Zaffer Khan closed all the doors of oppressions and 
tyrannies which had opened Itiquad Khan who abolished 
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and annihilated the beigar which the saffron cultivators had 
to bear, particularly in plucking the saffron flowers as 
Khaja Mohd. Azem Dedamar-e writes: - 


—assslutr Sostiri/ Web A Padlblets ie fi 
Oo Efebttls Ui ALw, Ni Sb ’ Gay 
‘Seip 


22 


Abdul Qadir Sarwari writes regarding the large 
heartedness of Zaffer Khan who had built multiple gardens 
in Kashmir as: The taxes, the in-humanistic and vicious 
orders which Itiquad Khan had imposed, Zaffar Khan 
annihilated them from their roots. Not only this but he had 
spent for the development of Kashmir a huge amount. ”° 

The dairy which Zaffar Khan had presented to 
Shahi-Jehan is as: - 


What elf tA Nebel Ub sate” 


24 2 NAF ug Petiousy ox JI ae JL 
“eb feb 


This dairy also sanctifies the truth that Itiquad Khan 
left no stone unturned in carrying-out the tyrannies on 
Kashmirians as Gani-Kashmiri recites his expressions in 
the following couplet. 


a Cmel Sry QhLdt eis jy eld” 
Ny LE poe SLY OLS 5 eK > enn _S 


It is narrated ‘that the dairy of afflictions was 
presented by Zaffar Khan to the emperor Shahi-Jehan in 
his palace constructed at the shore of river Vatista.This 
information is given by Shalhi Kamboo through his 
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writings as: - 
Mag te Mb bead, ao ots fileoe ith Gla Pei” 
26 “opp fetOmerely 


Dr. Sabir Affagi narrates this in his writings: 
Among the ordinances issued on the people by Zaffar Khan 
were as under: I enjoin now that no-body shall be taken as 
begars for plucking the Saffron flowers. As far as the 
government employees are concerned they are ordered to 
pay full wages to those who will pluck/ pick up the flowers 
with effect from today. Nevertheless, if there is any land- 
owner he is now authorized to appoint any person whom he 
wishes to pickup the Saffron flowers and pay them the full 
wages. 7” 

In nutshell during the reign of Zaffar Khan the 
labourers (for picking-up and plucking the flowers in the 
government land) were engaged and being paid their full 
wages, the wages by which they would have become happy 
and prosperous. However, the land-owner was authorized 
to engage any person whom he would like to hire for 
plucking and picking-up the Saffron flowers. 


(b) Afghan Period 
The historians of Kashmir after Kalhana have explored 


the events with documentary evidences that the alien rule 
started right from 995 A.H. (1586 C.E.) and there-by the 
valley of Kashmir became a Colony of Mughal emperors. 

However, Mughal period begins in the year 1586 
which comes to an end in the year 1753 and with the end of 
this era the Afghan period begins which remains for about 
sixty six years continuously till the end of 1819 C.E. 

This historical event sanctifies Dr. M.A.Kaw in his 
thesis as:- ‘“Kalhana is followed by the host of 
contemporary chroniclers on the subsequent period 
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beginning with the advent of the sultanate and Proceeding 
on through the Mughals (1586—1753 A.D.) down to the 
Afghans 1753-1819 in Kashmir.” ” 

The atrocities and the excesses executed through 
taxes and beigars’ the Kashmirians had to bear 
comparatively more in Afghan period as every village had 
to pay Khraj to Kardars (employees) a kharwar of paddy 
extra to the taxes imposed. Not only this but out of the 
annual product if it would be four hundred kharwars 
approximately, the village had to pay a cash equivalent to 
the cost of two goats as Dr. Kaw writes: - “Like-wise every 
such village which yielded a revenue of four hundred 
kharwars of paddy was burdened with a cess payable to the 
revenue functionaries at the rate of sixty two dams 
equivalent to the cost of two goats.” "It is a fact that fifty 
percent (50%) of annual income was directly credited to 
Kabul Government Treasury and the remaining fifty 
percent of the revenue was credited to the Royal Treasury 
which was meant for salaries of the government servants, 
with the result the Kashmirians were tantalized for supper. 
Dr. Kaw has indicated in his writings:- “The information of 
elphinstone is still more interesting for it points to the fact 
that around fifty percent of the annual income was drained 
out of the valley.’*! 

By this descriptive study it becomes clear that 
whatever got omitted from the Mughal emperors by way of 
the afflictions and excesses executed over the people of 
Kashmir were fulfilled by the Afgan Sobedars who 
inefficaciously thrashed them on the ground ruthlessly. 

As far as Afghan period is concerned it is the 
period of atrocities and tyrannies and is considered the 
heinous and vicious period in the pages of Kashmir 
history without any replicas as Peer Gh.Hassan Koihami 
writes:- 


32 


BSS ANF Oli CAF 9 bt glad yhEU3 UF alo 3) alent 2” 
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The quoted versions clarify and present the real 
picture that the Afghan had been the oppressors of the 
Kashmirians as G.M.D.Sofi also sanctifies through his 
writings:- “The Afghans had during their rule of sixty 
seven years rendered the land barren. The people had been 
thrown into the lowst depths of penury and want.” 33 

At another place clarifies through his descriptions 
the brutality and cruelty carried-out by the Afghans 
consistently for about seventy six years as he wirtes:- “The 
Afghans, though they improved the cuisine of Kashmir, 
signalized their stay by brutality and cruelty of which the 
chief victims were again the brave Cheks and Bombas and 
Shias though Sunnis too did not fare better. It is said of 
Afghans that they thought no more of cutting of heads than 
of plucking of flowers; as he further quotes here a Persian 
verse as: 


a Sesh near JF O19 ceSeun o) eg Oye” 

Nevertheless, the Afghan Sobedars were plundering 
the whole earnings of the people of Kashmir particularly 
the earnings procured in lieu of fruit orchards and Saffron 
gardens and subsequently taxes were collected from the 
people which were imposed forcibly and the tyranny of 
beigar was commonly executed by Afghan Sobedars 
without any relaxation and linency but this heinous act was 
carried-out by them strictly, with the result the people had 
become fed up. 

Dr. Kaw writes:- “No sooner did the Afghans took- 
over from the Mughals than they imposed beigar without, 
the slightest of reservations.” 

_ To sanctify this fact he writes at another place as “Not— 
withstanding the fact is that the Mughals adhered to beigar 
with less severity the Afghans contrarily enforced with 
great rigidity.” ge 

However, the Afghan Sobedars were filling-up the 
Government Treasuries with the revenue procured through 
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Saffron gardens and fruit orchards by which the 
government was carried on. It is said, whosoever, was at 
the helm of bid, the bid was approved in his favour but the 
bidder had to deposit a fixed amount, first in treasury and 
then he had the right to deal with fruit or Saffron. The same 
practice continued the Pathans during their reign as Dr. 
Sabir Affaqi writes that during the Pathan rule (1753-1819) 
the product of Saffron was auctioned and whosoever would 
give more bid he would deposit the amount in Government 
Treasury and then could separate the pure Saffron from the 
Petals and Stamens and then would sell?” 

To clarify this truth that the Afghan government was 
dependent on the revenue procured through the income of 
Saffron gardens and fruit orchards as Dr. M.A.Kaw writes:- 
“Under the Afghans the practice of bidding had become an 
inbuilt feature of administrative and economic fabric of 
Kashmir.” * 

Precisely, the people of Kashmir had become 
straitened and broken hearted in the face of heinous and 
vicious afflictions carried-out by Afghans continuously 
sixty seven years when people of Kashmir were compelled 
to accept the slavery of Sikh regime. At last a Kashmiri 
Pandit Birbal Dhar approached to Ranjit Singh and 
requested him to put the Kashmir under his possession. 
Ranjit Singh accepted his request and an-nexed there-by the 
valley of Kashmir with his state on 18" of June 1819 A.D., 
when Pathan regime came to an endon 15" of June 1819.” 

Dr. M.A.Kaw sanctifies this through his writings as: 
“One of the kashmiri Patriorts, the most daring and gallant 
Pandit Birbal Dhar managed to approach Meharaja Ranjit 
Singh to request him to wrest Kashmir from the clutches of 
Afghans.” 4 

_ However, the people of Kashmir had been 

subjugated to the extent that the people of Kashmir had to 
accept the Slavery. of Sikh regime due to the oppressions 
and tyrannies executed over them by Afghan rulers. 
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Though the Sikh ruled over the people of Kashmir 
for a short-while but the people were dragged mercilessly 
in this regime too, the descriptive study of which follows: 
Dr. Iqbal a renowned figure of sub-continent is 
exploring the absurdities of the people of Kashmir through 
his enchanting verses as:- 
b.2 & oe 
ap biezee sth Se 5 Ge” 
Eh Ge ee Ue Neue 
ew (att or ets JEIAU UZ 
Coe e . 3S & 
cututek ed set dade G Fe 
4 Np Ub sl ce 2 of gop in) Se 
In Bagi Solaman Manzum there is crystal clear, 
Kashmir indeed is a Paradise but had been deteriorated and 
ruined by the hands of Afghans and its prosperity was 


dashed to the ground by these devils and ghoasts as Meer 
Sayed—ullah Shah-Abadi says: 


dg) et ut Si dex Sh wel 12” 
LS She EZ Sil 5 ue ds 2S AG bs 
b oly» ob 2 OL Uo Le Ze ST 
“ty Ay aie  bbolk ti Putt 


(c) Sikh and Dogra Period 
The history has witnessed that the mode of 


behaviour which was carried-out during Mughal and 
Pathan regime upon the Saffron garden owners and the fruit 
orchard owners, the same was executed during Sikh and 
Dogra regime. 

The fact is that in both the periods the common 
people had been severely, afflicted, when in these regimes 
the estate owners were basically the Peer and Meer; the 
formers were the attendants of Mosques, Monasteries and 
the Shrines and the latters were known as the bidders and 
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there-by both the communities were free from beigar. The 
third community was of Kashmiri Pandits who too were 
exempted from this heinous affliction (beigar) where-under 
both these communities were deemad innocent and as far as 
the third community (Meer) is concerned it was taken for— 
granted an innocent and was completely free from beigar, 
whereas the common people were taking the plunge due to 
afflictions carried-out by the government agencies. 

Abd al-Qadir Sarwari writes:The Sikh rule 
remained in Kashmir more notorious than Afghan rule, 
where-under none of the steps was taken over for the well- 
being of the common people of Kashmir; the plundering, 
monopoly, tyranny and injustice were carried-out 
subsequently in this regime? 

Nevertheless, Ranjit Singh the invasive subdued 
Kashmir and got its possession through the invasion in 
1819 A.D. and thenceforth, for about twenty-seven years, 
carried-out the tyranniés over the Muslims of Kashmir. The 
standard of justice of Sikh period was so applied that if any 
muslim was killed by any Sikh, the killer would have to 
pay fifteen rupees only as a fine out of which ten rupees 
were deposited in the Govt. Treasury and five rupees were 
paid to the heirs (kiths and kins) of the murdered as a 
recompense and penalty. “4 The mismanagement, the 
anarchy, the indigence and helplessness, the people had 
seen, the whole scenario of which is depicted in the 
following versions of Beha-ud Din Matoo: 


SM oF 5 Ub oF Sot Ly wilt 
ae 2 Gx hey Ce oe U6 > wut 
45 We 1 GE s Oy oF ol bh sy ke hs 


Notwithstanding, the Muslims had become 
victimized to the extent by the hands of Sikh that they were 
not able to stand and had been dashed to ground socially as 
well as religiously as Mulla Hamid-ullah Shah Abadi 
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recites in his expressions as:- 


oe fb obs ft c? Lk os RNA Ca 
PWS fA Bob gh Poh wy 
HE SF ON celal ty Mee ety hb 
‘Woe Pf Gre wits Fas is 
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Abd al-Qadir Sarwari writes that the tyrannies and 
oppressions in the Sikh period remained without break for 
about thirty years and during this period eleven governors 
had come to power and ruled over the people of kashmir.*” 

However, the British government dethroned/disowned 
the Sikh in 1846 A.D and made a sale -deed of Kashmir 
with a fief-holder, Gulab Singh, the Dogra ruler in lieu of 
seventy five lacs (75, 00000) of rupees (Nanak Shahi) 
under the Treaty of Amritser (Punjab).G.M.D.Sofi reports 
the wording of Treaty as: 

“Meharaja Gulab Singh will pay to the British 
government the sum of seventy five lacs (Nanak-Shahi), 
fifty lacs to be paid on the ratification of this Treaty and 
twenty five lacs on or before the Ist. Oct. of the current year 
1846 A.D.” 8 

To support this historical event Abd al-Qadir Sarwari 
writes-Gulab Singh told to Henry Lawrance the J & K State 
should be entrusted to us and we will pay seventy-five lacs 
(75,00000) in its recompense or return. However, it was 
decided that under the Treaty of Amritsar the possession of 
Kashmir will be given to Gulab Singh, the Dogra of Jammu 
on the payment of seventy five lacs (Nanak-Shahi) rupees. ” 

Dr. Iqbal is reciting this incident in his Persian verse as: - 


50 “(goy) sil 2 types Lape mole” 
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However, the silk factories and the carpet industries 
were of Hindus in Dogra regime but the Muslims were 
executed in these factories as beigars. If any Muslim would 
flee he would not be allowed to see even the ray of sun. 
The light of the day would become just unlawful for him. 
And the factories were considered just the prisons as the 
common labourers: would become blind and not remain 
_ able to do any work. Not only this but unbearable taxes 
were collected and the people were squeezed commonly, 
with the result the people of Kashmir would become so fed- 
up that they would leave the maximum land uncultivated. 
Nevertheless, all the communities had left their lands 
uncultivated except three communities as mentioned above/ 
earlier. 

However, Robert Throp, a Britisher when saw this 
scenario that the common people were dragged mercilessly 
he openly propagated that the Hindus were tyrant and 
brutal.>! 

Rashid Taseer writes-A Britisher, who was the chief 
justice of England, came to Kashmir for visit who’s name 
was Colonel Throp. While visiting the health- resort places 
of Kashmir he reached Tosa-Maidan where he saw the 
daughter of Raja Daim Rathore, who’s name was Jani. Raja 
Rathore was the resident of Kishtwar; his daughter Jani was 
having the shining beauty. Colonel Throp got in-flamed 
with her beauty till he married her and the Throp embraced 
Islam. : 

After sometime Colonel Throp left England 
accompanied by Jani where at the Jani gave birth to three 
children, one male and two female. He named his son 
“Robert Throp”, who got his education from London. After 
completing his education he-reached to the city of Srinager 

in 1865 A.D. While rambling in the valley of Kashmir 
“Robert Throp” had jotted down all those events which he 
had heard from ‘his mother where-under the Kashmirians 
were entangled. Nevertheless, he had made up his mind 
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that he would never leave the Kashmir unless and until he 
would get free the Kashmirians from the clutches and 
atrocities they were suffering from. 

Notwithstanding, Robert Throp recorded in black 
and white all those unscrupulous conditions of Kashmir 
which the government let loose upon the masses. The 
government resorted to excesses and posed threat on him 
through spying and keeping a vigil on him. But he 
categorically and voluntarily refused to leave the Kashmir 
and he writes in his book - Misgovernment in Kashmir: As 
I am going to keep in records all the events to acquaint the 
highly elevated people ethically, religiously and socially 
among the Kashmirians who never favoured the tyranny 
and oppressions, but were scornful and disgusted against it 
and as such these intellectuals would stand together so that 
they would raise their voice against the tyranny and 
oppressions carried-out by the Sikh and Dogras over the 
Muslims. 

A monthly Magazine “Mehnami-e Afkar” writes 
that the name of the mother of Robert Throp was Ameeran 
and not the Jani whom Colonal Throp had married. Robert 
Throp was only twenty five years old that he told his 
mother, he would keep the record of all those atrocities 
which were carried-out by the Dogra rulers over the people 
of Kashmir and would display all those events before the 
whole world. Robert Throp put the record in black and 
white of all the events and he even put-down that the 
British government was involved in the afflictions of 
tyranny and oppressions too. Since the British government 
had made a sale-deed of Kashmir with Dogras where-under 
Dogra rulers could not say anything to Robert Throp 
directly. 

One day this Vetaran and daring person was coming 
down from the mountain of Soloman, the police personnels 
of Meharaja amputated his throat and he died. He was ~ 
buried in the graveyard of Sheikh- Bagh in Srinager. 
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However, he has explored in his book captioned “Kashmir 
Misgovernment” the whole scenario of tyranny and 
oppression executed by the Dogra imperialists 

Like-wise there was another person, a stranger and a 

tall-man whose name was Abd al-Qadeer. It is narrated that 
one day the Meharaja’s police personnels were beating 
mercilessly a passer-by in 1931, since he did not accept the 
beigar. By chance Abd. al-Qadeer was on his way, and no 
sooner did he saw the pitiable condition of the passer-by 
than he set him free from the police personnels. On the 
same day there was a congregation in Khankahi 
Moaulla.Abd al-Qadeer too came to know of it. He also 
proceeded towards Khan-kahi Moaulla where he delivered 
a speech, full of fierce, against the Merharaja through 
which he instigated the Muslims and encouraged them to 
rise against the tyrant ruler. Notwithstanding, Abd al- 
Qadeer indicated towards the palace of Meharaja with the 
words “We will ruin and dash to ground the palace of 
Meharaja.” “ 

Hearing this report the Dogra imperialistic rulers 
arrested Abd al-Qadeer on 25th of June and kept him 
behind the bars where reportedly was later killed. On 13" 
of July, 1931, there was a hearing in the court in his trial 
case where ten people were gunned down who had 
protested against the trial of Abd. al-Qadeer Khan. 

Nevertheless, it could not be ascertained what 
Dogra rulers did afterwards with Abd al-Qadeer. 
Mehnami-e Afkar writes: Abd al-Qadeer was actually the 
resident of Rampore (U.P) and was related to the Pathan 
community who had come over here to accompany an 
English-man for visiting the health resorts of Kashmir.” >> 

The history has witnessed also that ten persons were 
killed as Dr. G.H.Khan writes:- “Abd. al-Qadeer made a 
firey speech. He said, “We have no machine guns but we 
have plenty of stones and brick bats. On June 25,1931 he 
was arrested under Section 24 A and 153 A of the Rambir 
Penal code on the charge of instigated communal and racial 
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strife. The trial of Abd al-Qadeer started on 13" July 1931 
at the Session Court Srinagar. During the hearing a huge 
crowd of Muslims assembled at the court to hear the case 
of one who had become their hero. An estimated mob of 
four or five thousand people had assembled to witness the 
trail. In order to quell the mob the police started firing 
which continued for fifteen minutes, killing ten Muslims 
and injuring many others.” *© 

By exploring these events it has become clear that 
how many tyrannies and oppressions the people of Kashmir 
had to bear at the hands of Dogra imperialists, with the 
result an organized movement came to an existence which 
got different dimensions at different times. 

As far as the Saffron Land and its cultivation is 
concerned the method of afflictions was carried out in the 
same manner in Dogra regime as was carried out in Mughal 
and Afghan rulers. This is narrated by the old persons of 
this Tehsil that the common people of Kashmir were 
oppressed and executed without any instance in the history. 
Contrary to those days the Saffron cultivator is now 
cultivating and plucking the Saffron flower freely and deal 
with it according to his wishes and aspirations. 

It can be said that, comparatively, its cultivator has 
got so many incentives of corm and manuals etc., which are 
provided by the present government. Despite of this fact the 
government has established the Blocks for making the 
availability of funds for assisting the cultivators, with the 
result the Saffron did not remain confined to its soil Town 
Pampore but has got its extension in every corner of the 
valley of Kashmir and to-day where-ever, we go we see the 


Saffron flower-beds blooming in our surroundings. 
RRRRKK 
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FOOTNOTE 


Beigar means bounded labour. 
The Agrarian system of Kashmir (1586-1819 A.D.) Dr. 
M.A.KAW P.17 


Lariekh-e-Kashmir Islami Ahed Mai-e (Dr. Sabir Affaqi) 
P. 200 

Tariekh-e Hassan (Peer Gh. Hassan Koi-Hami) P. 433 
“Akber presented himself with righteousness before the 
people and bestowed upon them his presents and 
bounties and there-by laid the mile-stone of justice in 
Kashmir.” 

Wagiat-e Kashmir (Khaja Mohd. Azem Dedmar-e) 
P.102 ; 

History of India (Eliet) P.457 

Wagiat-e Kashmir (Kh. Mohd. Azem Dedmar-e) P. 103 
Aian-e Akbari (Abu al-Fazel) Vol. Ist. P. 379 

Kashmir under the Sultans (Prof. M. Hassan) P. 251 


. The Agrarian system of Kashmir (M.A.Kaw) P.323 
. Kashmir Mai-e Urdu (Prof. Abd. al- Qadir Sarwari) 


Part IST. P 73. 


. Tariekh-e Kashmir Islami Ahed Mai-e ( Sabir Affaqi) P. 


212-213. 


. Tariek-e Hassan (Gh. Hassan Koiham-e) Vol. 2 P. 282. 
. Tariek-e Waqiat-e Kashmir (Kh. Mohd. Azem Dedamar-e) 


P. 125-126. 


. Muqqadima-e Dewan-e Gani (Dr. Riyaz Ahmad 


Sheerani) P. 152 


. Lhe Agrarian system of Kashmir (M.A.Kaw) p. 9 
. Tariekh-e Shurai-e Kashmir (Syed Hissam-ud-Din 


Rashidi) Vol.4 1605 refer Adabi Dunia Kashmir No. 
(Mohd. Abdullah Qurashi) p. 29 

“As far as saffron flower is concerned it creates the 
excitement and happiness to the aggrieved but the 
conditions of Kashmiri saffron growers are pitiable as 
they are weeping bitterly; the tears of innocent are 
dripping on their cheeks. Oh! The king of Justice, 
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implement such orders that people be free from their 
grieves.” 

Muqqadim-e Dewan-e Gani (Riyaz Ahamed Sheerani) P. 
51-52 for more references Badsha Namai-e Lahori Vol.1 
P.4 (Abd. al-Hamid Lahori) 

Tariekh-e Kashmir Islami Ahad Mai-e (Dr. Sabir 
Afaqqi) P. 213 

Tariekh-e Hassan (Gh. Hassan Koihami) Part 2 P 482. 
Islamic Culture in Kashmir (G.M.D. Sofi) P. 123-124 
“Oh! Almighty Allah! Till the world keep this Kashmir 
populated, decay the memories of the gardens of 
Kharasan and provide your slave what he wants. My 
benedictory prayer is that give to the nightingale the 
flower gardens and the Kashmir to me.” 

Waqiaat-e Kashmir (Mohd. Azem Dedamari) P, 138 
Kashmir Mai-e Farci Adab Ki-Tariekh (Abd. al-Qadir 
Sarwari) P.117-118 

Amli-e Saliha Mousum be Shahi-Jehan-Nama (Mohd. 
Saliha Kamboo )Part I P. 415. 

Dewani Gani- Prologue (DR. Riyaz Ahmad Sheerani) 
P.52. 

“I do not know which eagle has come that prepared its 
nest and enjoined to torn out the wings of all the birds 
and to collect them”. 

Amli Salha Kamboo Mousum be Shahi-Jehan Nama 
(Amli Saliha Kamboo) Part 2 P. 253 

Tariekh-e Kashmir Islami Ahed Meai-e (Dr. Sabir 
Affaqi) P. 214 


. Islamic culture in Kashmir (G.M.D.Sofi ) P. 16 
. The Agrarian System of Kashmir (1586-1819) Dr. M.A.Kaw 


P.324-325 for further references consult Kashmir Mai-e 
Farci Mathnavi Nigar (Dr. M. Y. Lone) p 13. 


. The Agrarian System of Kashmir (Dr. M.A.Kaw) P. 185 
ep cecesenennannna-=-[bid------------- P. 13. 
. Tariekh-e Hassan (Gh. Hassan Koihami) Vol.2 P. 465. 


“That I asked the gardner who wept bitterly with 
convulsive sobeing and replied, “Alas! The Afghans 
defiled me.” 

Islamic Culture in Kashmir (G.M.D.Sofi) P. 293 
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wane anna nana nn -- Ibid------------------ P. 20] “That cutting of 
heads before the hard-hearted Afghans was just an act 
of cutting of flowers.” 


. The Agrarian System of Kashmir (Dr. M.A.Kaw) 1586- 


1819 A.D. P.335, 


moana ea en ne nn nnn Ibid-------------------P_ 323 

. Tariekh-e Kashmir Islami Ahed Mai-e (Dr.Sabir A {ffaqi) 
P. 296 

. The Agrarian System of Kashmir 1586-1819 (Dr. 
M.A. Kaw) P. 320 

. Tariekh-e Kashmir Islami Ahed Mai-e (Dr. Sabir Affaqi) 
PP. 270-271 

. The Agrarian system of Kashmir 1586-1819 


(Dr.M.A.Kaw) P. 238 


. Kul-e at-e Iqbal with reference to Piam-e Mushrigq P. 


430 “That Kashmir has initially opted the slavery 
temperament and the stones of grave-yard are its 
idolaltors and its mined is not having any self- 
realization. A capitalist is wearing a silken cuirass with 
the earnings of a poor labour while-as the labour 
himself is not worth to put on the torn clothes. There is 
no light in his eyes and nor is having a heart which 
would have any instinct of enthusiasm”. 
Bagi Soloman Manzum (Meer Sayed-ullah Shah-Abadi 
Folio 188 Allif, Bai. “That the creatures of all species 
were crying under the reign of Afghans as there was 
nothing except the hue and cry every-where which is 
their temperament. Every corner of Kashmir was 
weeping and crying bitterly just like a violen. It was just 
the will of Allah who had given the people of Kashmir in 
the hands of Afghans, who are devils and ghoasts. The 
flower garden was a Paradise of Solomon which became 
blemish and stained through the hands of these devils.” 
Kashmir Mai-e Urdu (Prof. Abd al-Qadir Sarwari) part 
Ist P. 82. 

Meh-Nama-e Afkar Issue May P. 37 

Khumsia- Behaia (Mathnaw-e Sultani) Mulla Behand- 
din Matoo P. 56 

“That every-one was repeating where the bread has 
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gone? All the vegetables were concealed and the product 
of paddy had become invisible; the ruler of Kashmir was 
Aali-Shah who was obstinate and conceited astray.” 
Tariekh-e Kashmir Manuscript (Khalil Merjanpori) p. 
174. 

“That when ours i.e. the Kashmirians drowned in evil 
deeds; the Sikh rulers subdued the Kashmirians; the day 
light changed in the darkness of night; the religion 
became weakened and obstructions took place in belief. 
Instead of ascotics and hermits the crows have taken 
place of platform in the Mosques and as such the crows 
and the owls were desolated; if any person would recite 
the summon to prayer, his neck was cut-off by a sword 
just as an untimely summoning cock.” 


. Kashmir Mai-e Urdu (Abd al-Qadir Sarwari) part Ist. P. 
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Kashmir Being a History of Kashmir (G.M.D.Sofi) Vol. 
SOS: 


. Kashmir Mai-e Urdu (Prof. Abd al-Qadir Sarwari) Part 


Ist P. 85 


. Kashmir Being a History ofKashmir (G.MDSofi) P. 768 


“Alas! The fields of grannaries, the crops, the rivers, 
and the peasants were sold by the Britishers; look! How 
cheaper these were sold?” 


. Mehnama-e Afkar Issue May 1989 P. 37. 
. Mis-government in Kashmir with reference to Sheeraza 


Vol. 26 Issue 6" July, 1987 PP. 70-80 


. For more references Sunday supplement of Greater 


Kashmir April, 29, 2007. 

Mehanam-e Afkar Issue May 1989 P. 49 

Mehanam-e Afkar Issue May 1989 P. 49 

Mehanam-e Afkar Issue May 1989 P. 49 

Freedom Movement in Kashmir 1931-1940 by 
(Dr.G.H.Khan) PP. 130-132 
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CHAPTER IV 


Faith of common masses 
and their legendries 


(a) Syed Niamat-ullah Kubrawi: 


Tehsil Pampore has got its unique prominence with 
respect of people's religions from century's together right 
from the date Hazrat Ameer-e Kabeer Mir Syed Ali 
Hamadani and his illustrious son Meer Mohd. Hamadani 
(Alaihimurahmat) came to Kashmir who preached and 
propagated the religion of Islam in its true spirit. Not only 
these two personalities imparted the real education but the 
seven hundred companions who accompanied them satiated 
the spiritual thirst of the people of Kashmir with the 
teachings of Islam. 

Among his followers a great personality who is 
famous by the name of Syed Namat-ullah Kubrawi (A.R.) 
was a disciple and follower of Hazarat-e Ameer-e Kabeer 
(R.A). His venerable grave is in the middle of Saffron soil 
Town Pampore situated at the ward of Drangabal. 

However, on the board, which is fixed on the 
wayside of the Shrine is written his name Sayed 
Namatullah Quadri (R.A) which is wrong as Sayed 
Namatullah Quadri (R.A) does not enjoy his rest in the 
valley of Kashmir. Tariekh-e Hassan exhibits the reality 
that Sayed Namatullah Kubrawi was the follower of 
Hazaret-e Ameer who enjoys, his perpetual rest at 
Drangabal (Bon-bazar) Pampore ahead to the shrine of 
Khaja Masoodi Pampori (R.A)' as Khaja Mohd Azem 
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Dedamari writes: 


weak the 2? SB Nl BeBe 6 1 Pa fe 
vr rce Vat NFU SIG oe lore Tai | 23 


“er b Pt Pe 


In this extract Mohd. Azem Dedamari writes that 
Sayed Niamatullah Kubrawi was the close friend of Ameeri 
Kabeer when Gh. Hassan Koihami writes that Syed 
Niamat-ullah Kubrawi was among the disciples of 
Hazarat-e Ameer (R.A). In this context Khaja Mohi-ud-Din 
Miskeen writes a version as under: 


Ob 8B =e yog odo?” 
“hoy ie ue 3 Ke ogy, oer J 


It means that Syed Niamat-ullah Kubrawi (R.A) was a 
pious and genius among the saints who propagated religion 
of Islam at Pampore and in its surroundings. 


However, the overwhelming majority embraced the 
magnanimity and modesty of Islam under his true and 
faithful guidance as he had been the source of mystic 
teachings which I can say is the mile-stone of a true 
humanity. It is narrated that during his life-time, Pampore 
was a prosperous village and it was he who had constructed 
an excellent high exalted Mosque at Pampore and when he 
passed away he was buried in the same place located at 
Drangbal Pampore. His own constructed Mosque is not in 
existence at present but the shrine established, still exists in 
which he is at rest. Towards its west-ward is a Mosque built 
on modern design and architect. Here are a few verses 
quoted from Tariekh-e Kabeer which sanctify and reveal 
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the reality as: 
le Ht 628 Jie 4! J yA wir £ I 
ci tne al cf ee oe oily le LF 


pot ed esters ct sh el ory (oe 


Bi UP df ely Soler kw —-” 
4 priority Jla WG oy bs wait UZ -o 
eb bles 


Sacrad Shrine of Syed Niamaat-Ullah Kubrawi (R.A) 
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(b) Khawaja Masood Pam ori (A.R 
It is narrated through documentary evidences that 
the father of Khaja Masood (A.R) was among the venerable 


and well-reputed merchants of that time as Behaud-Din 
Matoo writes: 


off CU Ur Ulzt «xz PS eo O26 sz 
be uF sy is she sdsJbe Sin 


As far as Khaja Masood (A.R) is concerned he left 
his father’s merchandise, adopted aloofness in the desert 
and the forests for about three months where-in the caves 
and caverns he searched out the Al-mighty Allah, suddenly 
Hazrat Khazer (P.B.U.H) instructed him to remain under 
the guidance of Baba Daueed-e-Khaki (R.A) who would 
bring-up and educate him in the true spirit. 

No-doubt Baba Daueed-e Khaki (R.A) was 
enumerated among the main followers of Hazrat-e Sultan 
al-Arifeen (R.A) who as per the directions of his preceptor 
and personage had become fully acquainted with the 
knowledge and guidance of Hardi-Baba Reshi (R.A). ° 


However, Mohi-ud-Din Miskeen explores this truth 
in his writings as:- 


Abs itenrl Leto soutz ba Sexi wee” 

A, Pele S| badly Ga Periehosl (9 nslg(bealys 

SA Pa, Salt iy A os6 ine > 
Through reading this abstract it becomes clear that 
Khaja Masood (A.R) was not called on himself in presence 
of Baba-Daud-e Khaki til] he got the directions and 


inspirations to acquire the knowledge and guidance 
mysteriously as Khaja, Mohd. Azem Dedamari writes:- 
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Eu EE bso Pei bre XP uel” 
sar Ske Wo Sr Ger MIG PE UE 
wi bike dar iether Usil SS Pe: 912 J ng) oy 
J ‘ce er virbloi Jif leaner 


It is narrated that Baba Daud-e Khaki asked Khaja 
Masood (A.R) what he meant by calling on before Baba 
Daud-e Khaki (A.R) and subsequently advised Khaja 
Masood to be in the room where his all means and objects 
could be met- out as Mohi-ud Din Miskeen writes:- 


3) Ub lol doa be ot UF be wIeObEGn 
re a tb sx we a af ee 


Khaja Masood got his education and training under 
the supervision of Baba Hardi Reshi (A.R) known as 
“Resh-Mole” after the demise of Baba Daud-e Khaki 
(A.R). Both the saints —- Khaki and Resh-Mole (A.R) were 
among the devotees of Sultan al-Arifeen (A.R). Firstly, 
Khaja Masood remained under the supervision of Baba 
Daud-e Khaki and then under the guidance of Resh- 
Mole.Khaja Masood spent a short —while under his 
guidance and returned back to his residential Town 
Pampore where he engaged himself for the cultivation of 
Saffron land.’° The following abstract is in itself 
explanatory evidence for this reality as: 


uf SNAG eli NI ox I 2s ULe 3 9 wa” 
OF ur we 4 al oP? ols dt Powe » Sf > 
“xT 94 UL of ee S ssh Cr ws at WS ebb 


It is narrated that once Khaki Sahib accompanied by 
two other personalities called on at the residence of Reshi- 


92 


Mole (AR). One of these personalities was Khaja Masood 
and the 2°" was Moulana Shah Doult Sahib. When all the 
three presented themselves as attendants before his majesty 
he asked Sheikh Daud, “Why you got your followers 
here?” Kahki Sahib replied, “For your guidance”. Resh- 
Mole told in reply, “Subhan Allah! I am your disciple.” 
After this reply Sheikh Daud entrusted both the followers, 
Masood Sahib and Shah Doult Sahib to Resh-Mole and 
both these followers remained under his supervision till 
they got an exalted post in mystic education. Mohi-ud Din 
Miskeen sanctifies this truth in his following verses: 


n oF A LUT s wt gsr Way SUS ve ou SH 
‘Cal of UWE oe" Ft sot ge UT aby ws 


It is said that the sacred relic (Kulla-e Sharief) 
which is displayed on the day of Ziarat celebrated annually 
in his memory on 5". of Saffar al-Muzaffer which was 
bestowed by Sultan al-Arifeen to him on the occasion of his 
allegiance or when he became the true disciple of Sultan al- 
Arifin has no relevance or background. However, the 
historical evidence based on authenticity is that Khaja 
Masood was particularly the follower of Baba Daud-e 
Khaki and Baba Herdi Reshi (R.A) as mentioned earlier. 

The fact is that the sacred relic had got Sayed Jalal- 
ud-Din from Sheikh Shahab-ud-din Suherwardi (R.A) who 
had handed it over to sultan al-Arifeen who had entrusted it 
to Resh-Mole and as such it is presumed that Resh-Mole 
might have presented it to Khaja Masood Sahib the 
description of which is given by Baba Daud-e Khaki in the 
verses as under: 


ie 4-9 o7 Gare td oft LL 6s Ub” 
Unitrin Bute hl fot My ur 


Herein, this reality is revealed through the 
description that the sacred relic (Kula-e Sharief) displayed 
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on the day of memory of Khaja Masood might have been 
presented by Resh-mole to Khaja Masood as a gift because 
Khaja Masood had become a disciple of Resh-Mole after 
Baba Daud-e Khaki but not the follower of Sultan al- 
Arifeen(A.R). So, it can be said that this expression is 
baseless that the Kula-e Sharief was bestowed upon Khaja 
Masood by Sulatn al- Arifeen (R.A.) at the time of 
allegiance when he was the real follower of Baba Daud-e 
Khaki and after him he sought out the allegiance to Resh- 
Mole as mentioned before. 

Few Nobilities: lt is narrated that one day Khaja 
Masood approached Meer Baba Haider Tilamoli (R.A),"" 
who was counted among the main disciples of Resh-Mole 
Sahib. One day when in the audience the oil of the lamp 
became exhausted, Meer Sahib asked Masood Sahib that 
the oil of the lamp has become exhausted. As soon as Meer 
Sahib indicated towards the finishing-up of oil, Khaja 
Masood opened his right hand from his sleeves and raised it 
up. Five fingers of his hand had become lightened for the 
whole night among the audience. Behaud-Din Matoo has 
given an expression of this incident in his verses as follows: 


2 Simmel >”? 
a Oo gt ot af oe ETI oe es 


15 SP ok ale aah ye yf ND et 


Another incident is reported that once, one of his 
disciples was yet on the way to meet him and Masood 
Sahib told that a friend of his was coming; so the room be 
kept open for him. ig 

There are many other nobilities which are 
associated with Khaja Masood Pampori (A.R). It is said 
that Habba Khatoon had got the kind look of Khaja Masood 
due to which Haba Khatoon became famous and renowned 
poetess. Due to her poetic benevolences the Kashmiri 
literature has got a commendable place. Masood Sahib left 
this world for his eternal abode at Pampore on 5° of Saffar 
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al- Muzaffar 1021 A.H. as Mohd. Azem Dedamari writes: 
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06.11.2008 17:37 
Holy Shrine of Khaja Masood Wali Pampori (R.A) 


The day when Khaja Masood left was fifth of Poh 
( 22 ) and there-by Poh was usually celebrated the day of 
his memory but recently the day has been changed and fifth 
of Saffar al- Muzaffar has been taken forgranted instead of 
fifth of Poh as Mohiud—Din Miskeen writes:- 


03 p81 03 40 Bed Sy onal) pr Stas yinp Ole recy Zeyh)” 
18 a Dad eed ee 
As far as the birth-anniversary of Kh. Masood is 


concerned that has not been ascertained due to the non- 
availability of material. However, there is a board affixed 
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XN 
towards left side of the entrance of Mosque on which his 
birthday is shown as 958 A.H. i.e. 1551 C.E. On the board 
it is also written that he was born in the reign of Sultan 
Ismail Shah Chek who was a weak ruler of Kashmir during 
Chek period and remained on throne for about one and a 
half year as Hassan koihami writes:- 


4b fi 9M UF etsbbolt fertile ty w ae 
SY Ser lJ aes SF 4 Os bs lees Lee 


Dr. Mohd Sidiq Niaz Mand sanctifies this truth with 
his writings that Sultan Ismail Shah remained as a feeble 
ruler who ruled over Kashmir for about one and a half year 
i.e. fom 944 A.H. to 946 A.H. 7° 

However, there is a Calligraphic error as the date of 
his reign is shown 949 A.H. to 495 which is incorrect 
while-as the exact era is 944 A.H. to 945 A.H. during 
which Sultan ismail Shah was a weak ruler of Kashmir 


(c) Baba Ali Sahib (A.R.) 
Baba Ali Sahib (R.A) was the best of the disciples 


of Khaja Masood Pampori (A.R). The abstinence and the 
fearness of God had got deep rooted in his nature. Not only 
this but he was consistently engaged in the meditation and 
commemoration of the divine Allah and had served 
Masood Sahib through-out his life. He enjoys his eternal 
rest in the same grave-yard in which Masood Sahib himself 
is enjoying. Mohi-ud-Din Miskeen writes: 
We Pret Gb BE svshed sx bor FLUO” 
33 9344, UL IR GP) ix Lee f$ Grr 
s Sx Leah P oe 


It is said that one day Akhund Mulla Shah, a well- 
read and highly educated erudite, called at Baba Ali Sahib 
(A.R). Mulla Akhund Sahib was ignorant of Kashmiri 
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language and Baba Ali Sahib was not knowing the Persian 
language. Notwithstanding, both of them continued 
conversations with each other. Mulla AKhund told that 
there was nothing for bedding in the residence of Baba Ali 
except the ordinary sacks. 

When Baba Ali heard his version he replied that if 
he had come in search of divine knowledge then he should 
not complaint about ordinary mating. Mulla AKhund, as 
soon as heard his reply he came in front or nearer to Baba 
Ali Sahib (A.R) and apologized him and expressed his 
repentance for his misapprehension” 

Mulla Akhund Shah was the resident of 
Badekhshan. Inspite of having the worldly and spiritual 
knowledge he had such an ardency which compelled him to 
come to Kashmir for the search of divine knowledge. When 
he reached Kashmir, firstly he stayed in the lap of Kohi- 
Maran, the resting place of Hazret-e Sultan al- Arifeen 
(A.R.). 

He was the same Mulla Akhund who had remained the 
preceptor of Dara-Shikwa who built a residential house for 
him and had provided the assistance for his sustenance too. 
Mulla AKhund Shah left this mortal world for his eternal 
abode in the year 1072 A.H'”> 


(d) Baba Tahir (A.R.) 


Baba Tahir was the son of Khaja Masood (A.R), 
who was a generous and the most obedient to Almighty 
Allah. He also enjoys his eternal rest in the same graveyard 
in which Khaja Masood himself is at rest 4 as Kh. Mohi- 
ud-Din Miskeen writes: 


Be ahfB baad Sb pag se Modul 9 APE cen l” 
‘MU Lhiu Prob Zc, 
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(e)Abd-al-Wehab-e Pampori (A.R.) 

He also is the son of Khaja Masood (A.R.) who had the 
hold of divine knowledge in full. Despite of it he had a 
unique obedience towards his creator Allah that no-body 
could imagine.”® He passed away in the year 1196 A.H. 
when he had crossed the age of 64. Mohi-ud-Din Miskeen 
writes:- 


SO Gb Pre? lured JP“ AAFs UNIS bo Ne” 
Np ivf bites 0" Seu Ie IInd 3 32 wv” Gs 
27 ‘Sx TS B18 bP ole 


(f) Banger Reshi(A.R.)} 

He was the follower of Khaja Masood and had the 
close intimacy with Shoga-Baba Sahib (A.R). He was 
engaged through-out his life in the remembrance of Allah 
and was usually putting up in the caves. He was earning iis 
livelihood through the cultivation of Saffron. He had 
observed the fast through-out his life and had spent his 
maximum nights in nocturnal vigil due to which he had 
earned the name "Reshi". His grave is in the same shrine in. 
which Masood Sahib is at rest * 

Kh. Mohi-ud-Din Miskeen sanctifies this truth 
through his writings as:- 


25) lyost Leads satis lyse BEEF 2 
hth WAL to bd er PO ot 
‘SS h wat piey uz LyabugJe SN SP UB? 


(g).Sheikh Sharief-ud-Din Wali(A.R.) 


It is narrated that his name was Sheikh Mohd. 
Sharief which Masood Sahib had given to him. He was 
originally born of a Hindu family of Zawan, two and a half 
kilometer away from the soil Town of Saffron. When he 
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was a young he had associated himself with the mendicants 
and was brought-up under the docility and guidance of Kh 
Masood Pampori. It is also said that he was an ascetic 
monk to the extent that he would perform the deeds 
according to his own wishes and aspirations as is written in 
“Tazkira-e Awlia-e Kashmir” the English translation of 
which is as: “One day he had climbed up on the tree and 
cried louciy! | have been caught hold; I have been dragged 
out; where I should go and what should I do"? *° 


Kh. Mohi-ud-Din Miskeen explores this truth in his 
writings as:- 


: SoA peer epere A ne eae 
ath GIP nO ANAS W2ediaz Zp “L149 fron Sin $ jas” 
fs 1e =e 5 ‘ - 4 
wpe BoP Buaspuits igs AVBI HS Sule 
31 “op Ditbeg Fata sly soy Ai eonl 


It is said that he had become so frenzy and lunatic 
that the peopie gathered around him. When the people had 
seen his pitiable condition they had become perturbed and 
their hearts had become filled with woe and grief. They 
declared that Shoga-~-Baba Sahib was definitely lunatic and 
mad. They had tied him with chains and robes and had 
brought him before Khaja Masood who was famous among 
the saints of that time. The elucidated expression of this 
fact is given by Behaud-din Matoo in his poetic versions as 
follows:- 


we ot LI Fo  tysdsdibulrb” 
By aM Us BD 2 Pt 2 ) at » 
Ul» Ulf » S22 le GE 2 2b ol? 


An abstract from Tazkira-e Awlia is transcripted 
here, the English translation of which is as under: “After 
that Shoga —Baba came down from the tree and tried to flee 
but his kiths and kins caught hold of him; tied him with’ 
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robes and chains, and presented him before Khaja Masood. 
When Masood Sahib saw his pitiable condition he kept him 
in a separate room under lock and key till he came in 
senses.” 

Shoga-Baba once told Baba Ali Sahib,“let us go to 
drink the wine” Baba Ali replied, "Yes let we go.” Both of 
them stood-up and left and arrived at the pot-house. But 
they did not stay there for a long and proceeded. On the 
way they saw a barber and came to him. The barber took 
the mirror and passed on to Shoga-Baba Sahib. When 
Shoga-Baba saw his own beard in the mirror, he told the 
barber, shave my beard which is the elegance of a 
gentleman. I did not perform a deed of a brave man, 
therefore, there is no use of keeping my beard.” The barber 
told, “I have no utensils available for the water in which I 
will bring the water”. Shoga-Baba took a broken piece of 
an earthen ware and gave it to Baba Ali saying, “Get the 
water in it’ Baba Ali brought the water in the earthen 
ware. When Shoga-Baba saw the water he smiled and 
asked Baba Ali, “Just you told, I will provide the wine but 
now you are not in a position to provide even a broken 
piece of an earthen ware." By saying this Shoga-Baba 
began to rub his beard himself and got shaved his beard by 
the barber.** 

Behaud-Din Matoo gives a description of it in his 
poetic versions as:- 
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It is said that after this incident he stayed in the same 


room, permanently performed devotions till he reached to 
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the higher stage. The nature of the performance of his 
devotions and abstinence was such that Mulla-Jawher— 
Nath, a renowned erudite, who had got his education from 
Baba- Daud-e Khaki (A.R.), Baba Haider Tillamoli (A.R.) 
and Khaja Ishaq Quari (A.R.) came to him to seek his 
favour and blessings. 

In Wagiat-e Kashmir Khaja Mohd. Azem Dedmari 
has written his name as Mulla-Jawher Ginnai-e who passed 
away in 1026 A.H. *° Mulla-Jawher-Nath®’ approached to 
Shoga-Baba Sahib accompanied by a great majority of his 
pupils with the request that he should pray for them. Shoga- 
Baba Sahib raised his hands up above his shoulders to 
which one of his pupils asked as to what was meant by 
raising his hands so high? He told the pupil before his 
questioning, “Open the book which is in your hands and 
read.” 

The pupil opened the book and read out. He saw 
written in the book this version that Prophet Mohammad 
(P.B.U.H) was usually raising his hands up above his 
shoulders whenever he prayed. 

No sooner did the pupil saw the factual position 
than he became perplexed. Khaja Mohi-ud-Din Miskeen 
writes: - Shoga-Baba took out the book from the armpit of 
the pupil and said, “Read it out!” The extract is as:- 


SUL Garbo F wht 2 31 G% L Ot ;ZR Sis SS” 
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It is said that after Khaja Masood the foundation 
stone of the Monastery was laid by Shoga-Baba Sahib. One 
day Banger Reshi saw the face of Shoga-Baba shining in 
the dream just like the sun. But there was a black blemish 
glittering on the fore-head of Shoag-Baba Sahib. On the gn 
day Banger Reshi came to Shoga-Baba and asked the 
interpretations of the dream. Banger Reshi had not yet got 
any relief before Shoga-Baba, he asked the reality of his 
dream. Banger Reshi on hearing was amazed and 
astonished while he began to display his dream just as 
follows: - 

“I have seen your face shining just as the sun 
shined. But I saw a black —mole on your fore-head” Shoga- 
Baba replied:- “The black spot which you have dreamed on 
my fore-head was stained basically as a reward of spending 
the time in construction of Monastery which I had to spent 
in the memory of Allah.”*° 

Kh. Mohi-ud-Din Miskeen interprets this event as 
under:- 
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Another event is that once Shoga-Baba Sahib set- 
out for rambling to Lar, Ganderbal. As soon as he reached 


Lar-Ganderbal the residents of that place approached him 
and requested:- “We could not have the endurance to walk 
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through this way as it was a parlour of demons and the 
ghosts.” 

However, the demons implored with humility, but 
Shoga-Baba did not agree with their request and fled them 
off from that place and as such by the grace of Almighty 
Allah the bench of ghosts was evacuated. Kh. Mohi-ud-Din 
Miskeen writes: - 
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He had left for his eternal abode on 21". of Saffar 
al-Muzaffar in the year 1027 A.H. and was rested in the 


same graveyard where Khaja Masood is at rest’ ‘Sk haja 
Mohi-ud-Din Miskeen gives this description as:- 
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It is said that Shoga-Baba had prayed to Allah and 
by his virtue the Saffron was cultivated at Pampore as the 


verse given below is most probably ascribed with his 
name:- 


DD) Uy sv ey wt Oy 
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However, it is a superstition and just an ambiguity to 
inscribe this product with such a medicant who had spent 
his whole life in the commemoration of Al-mighty Allah 


45 
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when he was least concerned with worldly objects. If it 
could be taken for granted as a truth then it is assessed that 
this product has been cultivated at Pampore only for about 
four or five hundred years which is totally baseless. On the 
basis of research it has become crystal clear that it has been 
cultivated in Kashmir at its soil Town Pampore from the 
time immemorial. 


(h) Nunda-Wali (R.A) 

His name was Noor-ud-Din but was commonly 
known by the name of Nunda ac which means “kind” in 
Kashmiri language. He was the successor of Sayed Gulam 
Hassan Shah from whom he acquired the knowledge of 
divinity and thereby paved the way of righteousness and 
got the place of exaltation as Kh. Mohi-ud —din Miskeen 
writes:- 

de ie — leo ba” Seb of diss” 
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Gh. Hassan Koihami writes that the common people 
called him the Nunda-Bayoo, as he was a man of the nature 
of mendacity. It is said that one day he was sitting on the 
bank of a spring at Zewan when he was accompanied by 
Sayed Gh. Shah Quadri. Suddenly a snake came out and 
entered into his sleeve and he became frightened. However, 
Nundda-Wali (A.R) remained calm and silent. But after a 
short-while the snake came out of his sleeve and sat on the 
lap of his garment. But the snake did not remain on the 
skirt of his garment for a long and it turned back towards 
the spring silently. a 

It is narrated that Nunda-Wali (A.R.) had spent a 
pretty long time at Chrari-e Sharief in the Shrine of Sheikh 
Noorud-Din Noorani (A.R) too in the commemoration of 
Al-mighty Allah. When he returned back to the pavilion he 
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consistently remained engaged to guide the common people 
who had the inclination towards the search of reality of 
divine Allah and in the mean-time he was entrusted with 
dignity of displaying the relic (Hair) of sheikh Abd al- 
Quader Jeelani (A.R) at Khanyar in Srinagar city, the 
description of which Kh. Mohi-ud-Din Miskeen gives as 
under:- 
Z2 G6 boab Lx l ed 0 Ty PANE Boshi Sr” 
wee S27 So U5 T9459 J AI Ls ly YU ob! 
Obs 324 8 Sd oe Lbebn S be ete YP 
Sa Fess Sao IWOVSroreuls 
Tariekh-e Hassan writes, “Nunda Wali had spent a 
pretty long time in the shrine of Chrari-e Sharief as 
mentioned already and after he returned back to his home 
town, he remained in the cave where he had confined 
himself solely for the remembrance of Allah and got his 
survival at Pampore, there-by, till he breathed his last at the 
end of the month i.e. on 29" of Zul-Quada in the year 1215 
AH” Kh. Mohi-ud-Din Miskeen writes: - 
crily cile y os Fils giscr gd 9 sf ja diw odaill (6d ole gelin ys” 
“Ibe gl Gldaye jolts S54 deans od gal Sis gaye yi 
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The eternal resting place of Nunda-Wali (R.A) 
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In the same way, there at Pampore had breathed 
other pious personalities who had brought up the real spirit 
of Islam and had made the common people familiar with its 
utility among whom Abd al-Gani Woyan, Sayed Mehmood 
Woyan and Mir Mehmood Pampori (R.A) had got the 
prominence. Kh. Mohi-ud-Din Miskeen writes:- 

“Abdul Gani Suhib was the successor of Abd al— 
Wahab-e Pampori. As far as the education of real spirit of 
Islam is concerned, he was persuaded towards it by Baba 
Sayed Mehmood Woyan while-as he had paved the highest 
stage in it. Abdul Gani Sahib is at rest in the same grave- 
yard where Khaja Masood himself is at present.” 

Sayed Mehmood too was a venerable and pious 
man. He had passed away on the day of Eid al-fiter and was 
buried at Kadlabal Pampore on the bank of river Vatista 
adjacent to Dobi Masjid the descriptive study of which is in 
Tehaif al- Abrar. ® 

Meer Mehmood Pampori was related to the Mir 
dynasty who was fond of wisdom from his youth and was 
usually showing his presence in the shrine of Hazrat-e 
Ameer and Hazrat-e Sultan al- Arifeen (A.R) and was 
commemorating the words as: “Oh Allah! Show me a 
person who will guide and educate me.” 

At last by commemorating these words he saw the 
manifestations of Sultan al- Arifeen in his dream and was 
enjoined to get the company of Abd al-Fatha Koul who 
would educate and guide him towards the righteousness. 

Therefore, Meer Mehmood Pampori has got the co- 
habitation of Abd al-Fatha Koul from whom he paved the 
way of good guidance till he himself became the preceptor 
and a guide’ 

Meer Mehmood Pampori is not buried at Pampore but 
is at rest in a grave-yard known as Saadat-e Parsia down- 
ward to the shrine of Sultan al-Arifeen (A.R) 
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Briefly, it can be said that Tehsil Pampore is not 
only economically or socially advanced but religiously as 
well. In the lap of this Tehsil so many venerable and 
renowned personalities were brought up who basically laid 
the deep-rooted foundation of Islam right from the arrival 
of Hazrat-e Ameer Kabir (A.R) among whom a few have 
been mentioned briefly to some extent before. Not only 
this, but it is a place which has been embraced with a 
tremendous jolyness by illustrious poets and littérateurs 
who adored the Saffron Flower through their beautiful 
versions. 

A version of Lala-Ded is here presented as an 
example: 
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Nevertheless, there is a place known as Batwara, 
between the city of Srinagar and Tehsil Pampore where 
Ahmad Batwari (1845-1918) °’, a renowned Kashmiri Sufi 
poet was born. He embraced the Saffron Flower with his 
love and affection manifested in his versions as: - 


i a ff bk ction Stn r” 
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Precisely, the Saffron Flower has been commonly 
praised and mentioned by all those poets in their poetic 
versions who were born in the surroundings of Pampore 
Karewa among whom the poetic versions of a few have 
been quoted as specimens. 

Habba-Khatoon, the romantic poetess of Kashmir, 
bas described the glory of Saffron as:- 
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Footnote 


Tariekh-e Hassan (Peer Gh. Hassan Koihami with 
reference to Tazkira-e Awlia-e Kashmir Vol 3. P.21. 
Waqiat-e Kashmir (Mohd. Azem Dada-Mari) Edition 
180 P. 410. 
Tariekh-e Kabeer Mousum  be-Tehaif  al-Abrar 
(Kh. Mohi-ud-Din Miskeen )P. 22 

Tariekh-e Kabeer Mousum be - Tehaif al- Abrar (Kh. 
Mohi-ud-Din Miskeen)P 22 

1.“That he was a perfect man of salutation, a pious 
saint, a pioneer of saints and a leader of God-fearing 
caravan”. 

2.As far as his knowledge is concerned he practically 
had given common message of favours that is why the 
well-educated people kneeled down before him. 

3.A village, full of bounties, name of which is Pampore; 
is not a village but a beautiful city at present. 

4.He had built a Mosque at Pampore and constructed a 
marvellous Monastery too. 

5.When he left this world, he was buried in the same 
place where the shrine and an excellent Mosque are 
erected at present. But neither his constructed Mosque 
nor the Monastery are existing in their original shape at 
present. Nevertheless, constructed shrine is, in which 
this pious personality at present is at rest”. 

Sultani (Behaud—Din Matoo) P.62 “That his father was 
a leading merchant, being a Well-to-do person, was 
perfectly well-versed of knowledge of hand skills 

Tazkira Awlia-e Kashmir (Hassan Koihami) Vol. 3 P. 
219 

Tehaif al- Abrar (Kh. Mohi-ud —Din Miskeen) P. 1 78 
Tariekh-e Azami (Khaja Mohd. Azem Dedmari) P 87 
“That on the advice of Hazret-e Khazer (A.S) Khaja 
Masood (A.R) paved the way of righteousness under the 
guidance-of Baba Daud-e Khaki (R.A) and spent his 
remaining life with him and earned his livelihood and 
made his life on the whole dependent on the cultivation 
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of Saffron”. 
Tehaif al- Abrar (Khaja Mohi-ud Din Miskeen) P.178. 
“That Khaja Masood approached Baba Daud-e Khaki 
for his guidance and supervision. However, Khaja 
Masood has crossed all those stages through which a 
devotee had to proceed. Khaki Sahib enjoyned him to 
acquire the solitude-ness which afterwards be practiced 
and there-by Khaki Sahib enlightened Khaja Masood 
with the reality of God till he Himself became a complete 
guide and supervisor”. 
Tazkira Awlia-e Kashmir (Gh. Hassan Keihami) Vol 3 
12. ey) 


. Tehaif al —Abrar (Mohi-ud Din Miskeen) P. 178 


“That Khaja Masood was a pious-man who was 
engaged with the cultivation of Saffron on which his 
livelihood was dependeni. He spent his whole life in the 
memory of Al-mighty in the service of mankind. He 
performed the benevolences and miracles and has got 
his eternal rest at the place Pampore where he spent his 
whole life.” 

Tehaif al-Abrar (Kh. Moid-ud — Din Miskeen) P 178 
“That Khaja Masood strived against the self-desire and 
there-by engrossed the glances of Allah. Keeping in view 
his self-struggle, he freed himself from self-conceited 
and curiousness till he himself paved the way of 
righteousness and was enumerated among the circles of 
great saints.” 

Dalail al-Arifeen (Baba Daud-e Khaki) translated by 
Assadullah Reshi) P.28 

“That Resh-Mole made his status under the supervision 
of Makhdoom Sahib (A.R.) and the status of Sufi order 
which had entrusted Sayed Jalal to Makhdoom Sahib 
who had handed over the same to Resh-Mole, who had 
received from Makhdoom Sahib as a benedictory one 
Kulla-e Sharief and one Mussalla made of wool of a 
camel.” 

Meer Haider Tilamooli writes in Hidiat al- Mukhliseen 
as: 
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“That when we leave this world for an eternal abode 
don’t sell our bones” (Hidiat al- Mukhliseen) Berg 71 
Ba-i 

Sultani (Behaud Din Matoo )P 63. "That as soon as 
Khaja Masood opened his right hand from his sleeves 
the five fingers flamed just the five burning lamps for the 
whole night in such a way that the moon and the sun 
would have ashamed.” 


. Tariekh -e Awlia-e Kashmir Mousum be-Asrar al- 


Akhiaar vol. 3 P. 253. 


. Wagqiat-e Kashmir (Mohd Azem Dedmari) Edition 180 P. 


410 
Tehaif al- Abrar (Kh. Mohi-ud-Din Miskeen) P. 178 


| Tariekh-e Hassan (Peer Gh. Hassan Koihami) Vol. 2 


PP. 242-247. 


. Surma-e Hayyat (Dr. Mohd. Sidiq Niaz Mand) PP.126-127 
. Tehaif al- Abrar (Mohi-ud-Din Miskeen) P 208 


P. 300 


. Tazkira Awlia-e Kashmir (Gh.Hassan Koihami) Vol. 3 


PP. 402-403 


. Tehaif al- Abrar (Kh.Mohi-ud Din Miskeen) P. 261. 


Tazkira-e Awalia-e Kashmir (Gh.Hassan Koihami) Vol. 
3 P. 183 


. Tehaif al- Abrar (Kh.Mohi-ud-Din Miskeen) P. 130 
. Tazkira-e Awlia-e Kashmir (Gh.Hassan Koihami) Vol. 3 


P. 501. 


. Tehaif al-Abrar (Kh. Mohi-ud-din Miskeen) P. 70 
32. 


Sultani (Behaud Din Matoo) with reference to Tehaif al- 
Abrar P. 70. “That the hearts of the people became 
engrived who said that Shoga-Baba Sahib was roaming 
in insanity, they tied him with robes and presented him 
before Khaja Masood who was among the great saints of 
that time and was enumerated among the renowned 
mendicants and renowned preceptors.” 
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Tazkira-e Awlai-e Kashmir (Gh. Hassan Koihami )Vol. 3 
PP. 50]—502 

Tazkira-e Awlia-e Kashmir (Gh. Hassan Koihami) P. 
502 
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Chapter V 
(1) 


Introduction of Soil Town of Saffron 
and its dependencies 


V:a (i) How Pampore adopted the name as 


Pampore? 


It is a point of discussion that how Pampur is known 
by the name of Pampore. It is a common legendry that 
Pampore was basically famous by its original name. 
Padam-pore, situated on the bank of river Vatista | whicl: 
flows down to the North-South-Ward bank to which 
direction the prominent historical places are in-habited such 
as Chanda-hara, Woyan, Khrew-Shaar and Bala-Hama. The 
last prominent historical village is situated to the North- 
East-ward of Pampore and to its West-South-Ward comes 
the Kaka-pora, a historical village of Pulwama dsitt. In 
Punjabi language Pampore is called Pampur. Nevertheless, 
chappat-jia pade had become the ruler of Kashmir whose 
maternal uncles were Padam, Ut-Palek and Kalyan. As far 
as Ut-Pal is concerned he had built Ut-Pal-Pore city where 
he had constructed a temple by the name of Ut-pal 
Sawamin Vishnoo. There is a description in the book of 
Ratan Kunth captioned “Khetar Pal-Padti” that Ut-Pal-pore 
is the name of a palce of Beeru. The book at present is in 
the custody of a Pandit of Lahore,known Jug-Mohan who 
writes that Ut-Pal-Pore is the name of Kaka-Pora which is 
situated on the bank of river Vatista, near Padman-pore to 
the West-South-Ward at a distance of 3 kilometres.’ 

As far as Padam is concerned she settled the 
Padam-pore (Pampore) and built a temple of Swamin 
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Vishnoo. Pdam was a lady whose name was Ganna Devi, a 
pious and sincere woman who had erected a big Pagoda in 
the city Srinagar. However, Padam had -built the 
Padmanpore which at present is known as Pampore as 
Kalhana writes in Rajtarangani. Peer Gh. Hassan Koihami 
sanctifies this through his writings as: 


4 Se Pe fe EWU TWIG Sig haan ods” 


\n brief, Pampore is a central place, the previous 
name of which was Padampore about four kilometers away 
from Khanmooh towards the South-West in-habited at the 
bank of river Vatista. It is a fact that the name Padmanpore 
is more prominent among the Kashmiri Pandits than its 
present name Pampore as Veigny Sahib writes in his book 
titled "Travels” Vol. 3 Page No. Biles 

The historians have thoroughly mentioned that the 
Padam-pore is originally known by the name of Padam 
Ishvari i.e. Lala-Ishvari or Lala-Arifa, the descriptive study 
of which follows in the same chapter. 


(ii) LALA-ARIFA 

Lala-Ded was born in a pandit family of Sempora, 
two kilometers away from Pampore during seventh century 
of Hijra.°As per the sayings of Bazaz Sahib she was born in 
1335 A.D., when the Hindu regime had come to an end and 
Owdia Nund was the ruler of Kashmir. 

Bazaz Sahib also writes that Lala-Ded was born in a 
Brehman family which was inhabited at Pandrainthan.’ 

Mohd. Yousuf Teing writes: Hazrat-e Sheikh al- 
Alem (A.R) was about forty three years younger to her age 
and sheikh al- Alem left this world when thirty eight years 
had passed after her death. 

Hazret-e sheikh al-Alem was born in 1378 C.E. and 
passed away in the year 1438., while-as ,Lala-Ded was 
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born in 1335 C.E. and passed away in 1400 C.E. ® Mohd. 
Yousuf Teing writes at another place as: Nunda Reshi was 
born in 779 A.H. i.e. 1377. and some chronologists say that 
he was born on 5" of Rabial-Awal 774 A.H.However, as 
per the recent research it was 775 A.H. when Hazrat-e 
Sheikh al-Alem was born on the surface of this earth. ” 

Briefly, it can be said that at the demise of Lala- 
Ded, Sheikh al-Alem was twenty two years old. Keys to 
Kashmir writes: Lala-Ded was born in 14", century C.E. at 
Pandrainthan when Sultan Allaud-Din the third ruler of 
Shahmeeri dynesty was the king of Kashmir.”” 

Gh.Hassan Koihami writes: As far as the date of 
birth of Lala-Ded is concerned there is a controversy 
among Kashmirologists but it is definite that she was born 
at Sempora in the 7" century of Hijra. "! 

Precisely, there is a consensus among the historians 
that Lala-Ded was born in a Pandit family at Sempora near 
Pampore but not at Pandrainthan which is about 3 and a 
half kilometers away from Sempora when Sanskrit was an 
official language of Kashmir and Islam had dawned at the 
horizon of Kashmir. It was the time when a group of pious 
persons from Hamadan and Iran arrived at Kashmir and 
hurled high the Islamic flag through their solid and firm 
intentions in the Valley of Kashmir. However, Lala-Arifa 
got herself ennobled with such eminent personalities with- 
out any delay. Rashid Nazki sanctifies this through his 
writings as:- Among the nobles with whom Lala-Arifa met, 
the pious personalities were Sayed Jala —ud-Din Bukhari 
(A.R) and Sayed Hussain Simnani (A.R) and an out- 
standing figure of the same order (Doctrine) Sayed Meer 
Ali (A.R)_ known as Shahi Hamadan (A.R) from whom 
specifically Lala-Arifa got her acquaintance.’ 

Mohd Yousuf Teing too writes: However, Lala- 
Arifa was born during the reign of Hindu Sovereigns but 
her maximum life was spent under the shadows of Muslim 
rulers. As per the authentic narrations that Lala-Arifa was 
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graced and conferred the honour with the companies of 
Hazret-e Ameer Kabir, Sayed Hussain Simnani and Sheikh 
al- Alem as well. 

It is a fact that Lala-Arifa was roaming and 
wandering here and there, openly naked in madness and in 
the mean time Sayed Jalal-Ud-Din Makhdoom arrived here 
at Kashmir who told Lala-Ded that her preceptor and 
spiritual guide was coming in this weak and by whom she 
would get her-self relieved of her mad-ness. His name was 
Sayed Hussain Simnami (A.R). Peer Gh. Hassan Koihami 
sanctifies through his versions, the English translation of 
which is as follows: “on Monday Sayed Hussain Simnani 
entered Kashmir without any delay and directly went to 
Lala-Ded as a receptionist and thereby Lala-Arifa was 
acquainted with such an asectic, whose name was Sayed 
Hussain Simnani and by visiting him the madness of Lala- 
Ded vanished.” 4 

Sayed Hussain Simnami was basically the cousin of 
Ameer Kabeer (A.R) who first came to Kashmir and after 
him Ameer—e Kabeer himself reached Kashmir when it was 
12™ of Rajab al- Murrajab 714 A.H. By quoting this fact 
here, it is evident that Lal-Ded, then, was born in gu 
century A.H. The description of the date and place of birth 
of Lala-Ded has also been given with an elucidated manner 
in Reshnama of Baba Naseeb-ud-Din Ghazi. '° 

It is narrated that when Lal-Ded was wandering in 
nakedness she was at that time visiting sida-Bai-e whose 
name was Sri-kanth as Rashid Nazki writes:- 

Lala-Ded was of the age of twenty when she 
renounced this worldly life and went to commemorate the 
reality and kept confined there-by her-self in the adoration 
of divine authority. 

The first famous person to whom Lal-Ded 
interacted was Sidha-Bai-e who was Sanskrit knowing and 
was the follower of Shivism. 

In a book entitled “Asrar al-Abrar” Baba-Daud-e 
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Mishkati has mentioned the name of Sidha-Bai-e as Sri- 
Kanth. He says “Lal-Ded was roaming in immersion and 
had given herself to the meditation from which Sidha Bai-e had 
prevented her.” 

But she replied, “your wisdom is still unriped; to 
become Sidha is not easy, as before him the naked and a 
covered persons are alike.” 

This fact is supported by a narration which indicates 
that once both, Lala-Ded and Sidha-Bai-e were sitting 
together and discussing as to: “what is the best knowledge? 
Which is the best holy place or shrine? Who is the best 
comrade? Which is the best happiness?” Sidha Ba-e 
replied: 


dé bg gt EE AT pe AE 


6 Sy ot Ui UI 6 PEL pet UR 


The reply by Lala-Ded to SidhaBai-e is given as: 


de ak UR he UG ee 
18 “6 br okt UF ab wth aX U? 


The freezed ice of wisdom and knowledge is boiling 
in the versions of Sidha-Bai-e just as light of eyes; the 
prudence of knees, the filled pocket and the sound 
physique. The Lala-Ded gives her reply in response to these 
four elements at the moment when she was filled up with 
profound love and affection. She says, “The love and 
affection is the real light; the knowledge and information is 
a big shrine, the Ishver is the filled pocket and to give 
allegiance to any person is the patience.” 

Lala-Ded was of high dignity, an educated Kashmiri 
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mystic woman as God had made her fully acquainted and 
familiar with vast spiritual knowledge. However, through 
the versions of Hazret-e Sheikh-al-Alem (R.A), the place of 
dignity which he had conceived in her spiritual field could 
be assessed as sheikh al-Alem mentions Lala-Ded by the 
name of padman-Pore and it becomes clear that Lala-Ded 
was the resident of Padman-Pore which is at present known 
by the name of Pampore. 

Hazret-e Sheikh al-Alem commemorates her by the 
name of Padman-Pore in these verses:- 


eee oy. Wl UU” 
19 “og p45 y OY mew gs PP 


Here by quoting these verses it becomes crystal 
clear that the real name of Pampore was Padman-Pore and 
the Lala-Ded had got herself married at Pampore to the 
adjacent shrine near the Monastery of Pampore where for a 
long period she had got her sustenance. Hence, Sheikh al- 
Alem, a renowned Saint of Kashmir has remembered her 
by the name of Lala of Padman-Pore. At another place this 
version of Sheikh al-Alem has been transcribed as: 


2% oi JL, Lie gt he es 
20 “$9 ys (om = dA) stl ¢ it, 


By going through the versions of Lala-Ded it 
becomes clear that she was not insane or a lunatic but had 
guided the common people towards the righteousness when 
she had done the thorough study of Knowledge and 
philosophy of that time. Therefore, the common litterateurs 
agreed that Lala-Ded had remained till date, a significant 
and prominent mystic poetess on the pages of the history of 
Kashmiri literature. 

She had been wandering from village to village and 
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had got her acquaintance with great and prominent 
personalities. She, at last, expired at Bij-Behara in 781 AH. 
(1384 CE)”. 

Teing Sahib writes regarding her being a mystic 
poetess as: Lala-Ded is known the first poetess of Kashmiri 
language and Sheikh al —Alem (1377-1438)is reciting the 
Shalooks just alike to the wakhs of Lala-Ded” 

The sayings of Lala-Ded are in wakhs and 
Watchans which are full of spiritual knowledge as the 
candle of wisdom vanishes the darkness and ignorance, just 
like the stars of the sky enlighten the dark night when a 
disturbed and frustrated youth of twentieth century will go 
through his discovery and will think over for a short-while, 
definitely he will get rid of the embarrassment and 
astonishment in which he is presently engulfed in. If for a 
short-while he will think about her endurance and humility, 
he will eventually become free from anxieties and worries 
which have perplexed the modern life. In my viewpoint the 
main reason of it is that the present youth has become so 
deluded with the worldly life that he has forgotten the real 
spirit of life. Therefore, the modern youth does not get the 
inspiration of righteousness and essence of the real life as 
Moulana Romi (A.R) writes:- 


wh S i ent db lhl UFZ yfele” 
8 i ule ap al 4 Mealy S bez 


However, Lala-Ded sanctifies this truth through her 
versions as: 


sp Sh oe SD UF oe oh Fi” 
IS V7 ee 


Nevertheless, Almighty Allah has bestowed upon 
her the signs of fear-ness and with the passage of time she 
was turning her side-ways in it and subsequently had been 
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giving the aware-ness of it to the common masses till she 
reached to a place of high dignity and had given up this 
mortal world and remained wandering from village to 
village. 
This is the basic reason that she is not only known 
and revered in high esteem by the Hindus only but by the 
Muslims as well. Hence it is necessary to discuss here why 
she had taken the renunciation from this world. 

(111) Why Lala-Ded renounced worldly desires? 

Lala —Ded was twenty years of her age when she 
left this world for search of reality of God. It is a fact that 
there was a pond just near to the place were she got 
married. Her mother-in-law and father-in-law were calling 
her by the name of Padmavati. It is narrated that her 
mother-in-law was ill-treating her by keeping a round stone 
beneath her pot and thereby was curtailing her usual meals. 
Lala-Ded was patiently tolerating this bad attitude of her 
mother in law. 

One day there was a feast in her father-in-law’s 
house, the neighbours said to her that today Lala-Ded 
would fill-up her belly with meals. When Lala-Ded heard it 
she replied with her utterances as: 

Pees fb bY LL. tH” 

It is said that her father-in-law over heard all that 
behind the wall what she was uttering to her neighbours. 
After returning home when her mother-in-law offered her 
the pot of meals, her father-in-law turned out the stone 
from her meals and when he saw the factual position, he 
abused her wife. With the result, her mother-in-law became 
enemy to Lala-ded. She then was instigating her son against 
Lala-Ded. 

The husband of Lala-Ded was uncivilized and 
ignorant, who constantly remained teasing her. When he 
heard anything from his mother against her, he made her 
life bitterer through his rude behaviour. Rashid Nazki 
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writes:- 
The husband of Lala-Ded was not only the nonsense 
and foolish but was so dull that he was making a mountain 
of a mole-hill of his mother’s petty advices through 


exaggeration and thereby was making the life of Lala-Ded 
a bitter than poison. 


trey aS 4 
(af Pi IBIS ) A Kashmiri proverb i.e. “Lal can 
never get rid off the stone in her meals pot. The stone of 
Lala will never be disconnected” is a common legend 
among our Kashmiri women-folk.”° 

Lala-Ded used to get up early in the morning from 
her sleep; lifting up her water vessel, she used to go the 
river side for getting the water. One day she was a bit late. 
Her mother in law told her son, “Have you not seen that my 
observation is correct. Why is she so late?” No sooner did 
the husband of Lala-Ded hear this than he stood up with a 
stick and went towards the river-side, Lala-Ded was 
returning with a water vessel. Without asking anything her 
husband struck a stroke of the stick on her vessel by which 
the vessel got broken. But the water remained stuck over on 
her shoulders. When she returned her home, she filled up 
all the utensils with the water. However, somehow, a little 
water was spared which she threw out of the window. This 
description is given by Peer Gh. Hassan Koihami in his 
writings as:- 

“The spared water was dropped at the place where 
the pond was made near the “ Khan Kahi-Faiz-Penaha-e 
Pampore,” which was known by the name of “Lala-Trag” 
the water was visible in this pond till fourteenth century but 
after that the pond had become disappeared.”’ ; 

I myself know that there was water in Lala-Trag till 
1983 C.E. It is still in my memory that we as students 
would take the bath in this pond. If there would have been 
any kind of itch or scab on the body it would definitely get 
removed when one would dip one’s body in this pond once. 
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But we the inhabitants of this place have made the 
out-lets of polluted anc filthy drains towards this pond, 
With the result this pond has been converted into a wet- 
land and with the passage of time it is used as a 
playground. If there was any source of water in the shape of 
a spring that too became exhausted through the polluted 
out-lets. Presently, this pond has been moulded by the 
inhabitants of Pampore into a play-field/Park adjacent to 
the Islamia High School Pampore. 

It is a common fact that Lala-Ded was known in her 
mother’s house by various names but in the house of father- 
in-law she was called by the name of Padmavati as 
mentioned before.Peer Gh. Hassan Koihami writes here 
that Lala-Ded was known in her mother’s house by the 
names of Lala-Jee, Lala-Ded, Lala-Ishvari etc. 7° 

Lala-Ded got married at Pampore because of which 
Hazret-e Sheikh al-Alem had paid to her rich tributes by the 
name of Padam Ishvar and Lala-Ishver and when she got 
married at Pampore she had become famous by the name of 
Lal of Padman-Pore. 

Veigny Sahib writes that Chapt-Jia-Pad had laid the 
foundation of Pampore in ninth century C.E and in 
Rajtarangni it is mentioned that at Pampore Padam had 
built a temple of Vishnoo Meha-Padam Sawamin which 
has no signals at present.” 

By giving these descriptions it becomes clear that 
before Lala-Ded Pampore was known by the name of 
Padam. Padam had built a temple “Padam Sawamin” and 
hence Pampore was called as Padam-Pore. 

General King-man has given an_ elucidated 
information of old monuments in his book, “Journal of 
Asiatic society Bengal” published in the year 1848. At page 
No. 274 he writes:- 

"At Pampore there is a place of a Pilgrim of Meer 
Mohd. Hamadani(A.R) in which the engraved pillars and 
walls are still visible which really are the symbols of such 
old temples,” 


‘ bis SaaS sas : ; 
/grim of Meer Mohmmad Hamadani (A.R). 


rs 


Monumental Structures 

The shrine of Khaja Masood Pampori has been 
recently re-built. 

At present there is only one temple belonging to 
Hindus at Dranga-bal Pampore.The community counts of 


only a few families now. 
re | 
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Chapter (V) 
il 


V: b Historical and literary 
importance 


Pampore the Soil Town of Saffron is thickly 
populated and has got a great significance through the 
product of saffron. The Mughal governor Zaffer Khan 
Ahasen gives an unparallel description of those places 
which adjoin the Kashmir with India and among which the 
first place is Pampore as he recites: 


a AEE Spe eypi du” 


And another Persian poet Gias —ud-Din Mansoor of 
Mughal period gives his expressions with an elucidated 
manner in his poem of an attractive place Pampore in the 

_ following verses:- 


ee il Clay oS ASO Lip bs” 
wy 050 Ualn uy wpse ty oth) 2 ZY we 
wl nh oan buat eh UT Jt ax é3 
SIIIFZLEL IS eet ii oe Se S 
tg at VY OE ST At Ue 
Therefore, the famous historian Kalhan and his 
Successors have thrown light to a great extent on this 
historical Town Pampore and the villages adjacent to it 
with which its Significance increases day-by-day, as these 
villages, themselves, are having the historical and literary 


importance of their own in the Kashmir history. These 
villages include Bala-Hama, Ladhoo, Khrew-shaar 
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Chandahara etc. 
(i) Bala-Hama: - This place is populated towards the 
North-East of Pampore which is actually known as “Bal- 
Ashrem”. °° There is a big statue of Bala-Devi visible even 
today near Bal-Ashrem beneath a big standing cypress tree 
which is worshiped by Hindus. There are even brooks and 
the springs in which a few temples have been erected. 
There are both Hindu and dominated by Muslim of Shia 
Sect which live together, carrying on different professions 
with a great love and affection just as the true human- 
beings live in communal harmony without any 
discrimination. 
(ii) Woyan:- Beneath in the lap of a mountain stretched out 
to the North-ward of Bala-Hama, is Woyan, a pleasant 
village. Kalhana writes: - “Its original name is “Awanna,” 
by the passage of time it has become Woyan through 
gradual modifications.» there at Woyan is a big sulphur 
spring in which the scabby or sorery persons usually take 
their baths. ** 
(iii) Ladhoo, Khrew-Shaar: - These three places are 
populated towards the South-East- ward of Pampore. There 
at Ladhoo is a big cave on the hill -top which is known as 
the cave of Sheikh al-Alem (A.R).It is said that the cave is 
stretched out up to Chrrar and as such the Urs is celebrated 
at both the places-Ladhoo and Chrrar on the same day and 
the devotees give their presence on this cave at Ladhoo and 
get blessed with favours. At Ladhoo there are a few 
temples, Mohd Yousuf Teing gives a description of them as 
follows as: - “In the adjacent of Khrew is Ladhoo where 
two old temples are situated. The big temple was in a pond 
where a person had to enter through water and the rubbish 
material which was used for erection of the shrine. When 
these temples were built is yet to be ascertained. The spring 
through which the water flows into the pond is in the shape 
of a lingam constructed of white-stones. The roof of the 
temple is of the style of East-Java. There is a door serving 
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as an entrance to the temple.*° 

From Khrew at about one and a half kilo-meter 

walking distance towards South-East-ward under the lap of 
the mountain is a habitation which is famous by the name 
of Shaar where the prominent and renowned mystic poet 
Wahab Khaar enjoys his eternal slumber. Through him 
Khrew Shaar has got much more prominence not only in 
the surroundings of Kashmir but out-side the province too. 
A brief account of mystic poet Wahab Khaar, is imperative 
here who belongs to this village Khrew-Shaar of Tehsil 
Pampore. 
(iv)Wahab-Khaar: - Wahab Khaar was residing at Khrew 
Shaar. His date of birth is reported as 1842 A.D.His 
father’s name was Haat Khaar (Haiat Khaar) and he 
breathed his last in 1912 A.D.*” 

Mohd Yousuf Teing writes that Wahab Khaar lived 
during the 19% century A.D. Some writers say that he 
survived for about a century while-as he left this mortal 
world in 1910 A.D. ** 

In Kuliat-e Wahab-Khaar, on page No. 40, his date 
of birth is given 1810 A.D. By quoting here the references 
it becomes clear that there is a controversy regarding his 
actual date of birth. 

So far as his date of death is concerned, there is a 
common opinion among the historians to some extent. It is 
a fact that Wahab-Khaar was an illiterate who had not 
learned in any institution and with his father he had opted 
an occupation of blacksmithy in the Mohalla of “Challa- 
Khaar”. He was having the ideology of mendacity from his 
child-hood and was fond of music and fine-arts, with the 
result he is recognized among the high dignitaries of mystic 
poets of 19" century A.H. 

When a person approaches at a place where Wahab 
Khaar enjoys his perpetual slumber, he notices a 
tremendous ‘and an excellent scene and through an 
imagination he gets such an intuition that he recites through 
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his tongue this couplet of Wahab-Khaar: 


9 “BSarah ok wiry pet hin 5 


It gives an indication of that truth from the source of 
which all the Prophets and the Seers have quenched their 
thirst. The holy Quran Says: 


Mathys dey Cay des y glilgbe go fs 
40 Oobas Les, gu lai cal SY 


During the reign of Dogras, the oppressions and the 
tyrannies which were afflicted to the Kashmirians, Wahab- 
Khaar had the complete perception of that particularly the 

ubjugations which were carried-out by Amar Singh, the 
reply of which. Wahab-Khaar had given with full spirit 
through his self-reliance. Once Meharaja sent the three 
hundred rupees and a horse for riding to Wahab-Khaar as a 
present but he did not accept the elegant and returned back 
both the gifts to Maharaja. Mohd. Yousuf Teing writes:- 

Wahab Khaar was so self- confident and self- 
respected that Amar Singh had once sent three hundred 
rupees and a horse for his riding but Wahab-Khaar refused 
and returned back both the presents.”! 

His mystic poetry is just like the folk-songs which 
has become very prominent among the common people of 
Kashmir. His one of the poetic songs entitled “Tote” has 
become very famous, in which an anecdote of a bird has 
been personified and presented as:- 


(er Wibs DEAE 

2h L5 98 as PV als sf 
(er Wu bbs jy oles Ul ge WIG a9 
ué 2 Vis sus uf (7 vel Wl 
“er isbs i Ya Ae ot ? a 
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The poetic versions of Nunda-Reshi are in Wakhs and 
Watchans just as the versions of Lala-Ded are in Wakhs 
and Watchans. As far as the Watchans of Nunda-Reshi are 
concerned those are called as”Shruk” which mean the 
sacred dogmatics e.g. 


6o9, 0, 2966) 4 eo 12966 s°9'3 
43 nar PS Neb Uaosl 3999 9e- Be 


As far as the versions of Wahab-Khaar are 
concerned there are such Watchans which have been 
recited on the style of folk-songs. 

However, the love of God and the sun of wisdom 
are simultaneously flowing in boiling emotions just as the 
water of a spring is flowing with an excellent excitement. 
Some of the verses of a Watchen are here quoted as an 
example:- 


44 of a Oe 2 % 


IIr 
V:C Romentic Poetess of Valley of Kashmir 
(i) Chandakara and Habba Khatoon. 


Chanda—hara is located to the South—East-ward 
of Pampore where Habba—Khatoon was born. The 
description regarding her date of birth is given by Mohd. 
Yousuf Teing which follows : - Habba-Khatoon was born 
at Chanda—hara (Pampore) in the year 1551 C.E. in the 
house of Abd. Rather. * 

The view point of Common ‘historians is that 
Habba—Khatoon was the real daughter of Abd. Rather 
who was the resident of Chanda—hara. Her name was 
Zoon who was not so literate, but had remembered some 
Persian books and the Holy Quran theoretically/Orally. 

However, Allah had bestowed upon her the 
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melodious voice and had adorned her features Just as a 
virgin of paradise was splendoured. Her husband did not 
accept her as he was a mere illiterate and ignorant. He was 
roaming in rusticity just as the husband of Lala—Arifa was 
doing. The descriptive study of which is given in “Kasher-e 
Adabuk Tawariekh” with an elucidated manner as: Like 
Lala-Ded she had got married with a rustic and illiterate 
person. Allah had blessed her with shining features and 
with a sweet voice due to which her husband did not 
remain in agreement with her. *° 

It is said that once Habba—Khatoon was digging- 
out the Saffron flower-beds, when she was enchanting the 
love song. Yousuf Shah-e Chek the king was on the way. 
He was fascinated by her beauty and sweet voice and 
married her. She became the queen of Kashmir. The king 
Yousuf Shah-e Chek was an amorous ruler who was 
spending his precious time in the forests and deserts posing 
a real lover of Habba—Khatoon. 

He was himself a poet, when he had recited his 
versions in Hindi, Persian and in Kasmiri language too, 
which is the basic reason that in his reign the civil war was 
initiated where-under Akber invaded Kashmir. It was 20" 
of Dec. 1585 A.D. when he had sent, under the guidance 
and supervision of Bagwan-Das, five thousand forces. Raja 
Bagwan-Das arrested Yousuf Shah-e Chek and presented 
him before the court of Akber on 28" of March, 1586 A.D. 
Akber imprisoned Yousuf Shah-e Chek and kept him under 
the supervision of Todder-Mal. His clothes were made of 
sack and his bedding was merely the earth. Eventually he 
expired at Biswak (Behar) on 11" of Sept. 1592 A.D. and 
was buried there. However, it was 1579 A.D. When 
YousufShah-e Chek had become the successor of his father 
Ali Shah-e Chek*’ as reported in Kasher-e Adabuk 
Tawariekh:- “When Akbar the great arrested Yousuf Shah- 
e Chek, Habba-Khatoon left this world while she was 
putting up at Panta-Chowk in a hut where she expired in 


130 


1605 A.D. When she had crossed the age of fifty five, 
Yousuf Shah-e Chek passed away at Biswak (Bihar) as 

It is also said that when Akbar had’arrested Yousuf 
Sha-e Chek, Habba Khatoon had become discontented but 
to a great extent the fearness of Allah had got deep rooted 
in her heart and mind as a prominent poet of Kashmir 
Mehjoor gives an expression of its factness through her 
melodious tongue as:- ; z 

Zt olsl ust, or 73 ye eS ets S\ng92” 
49 eet ip ee ual wal als ie, a ? Se 


However, if it could be presumed that Habba- 
Khatoon would have passed away at Panta~-Chowk then 
detinitely she would have been buried either in the vicinity 
of Panta-Chowk or at Chanda-hara. But no such evidence is 
available so far. As far her burial ground or grave-yard is 
concemed that has not either been ascertained or known as 
vet. 

Nevertheless, the place which is near Pandrainthan, 
where the modern Kashmiri poet Mehjoor enjoys his 
eternal Slumber, is ascribed as the resting place of Habba- ~ 
hatoon which is baseless and has got no relevance. But 
even there is a doubt in being her the daughter of Abd. 
Rather of Chanda-hara too, as the historians write that she 
had been a village girl of Gureze, the description of which 
is given in the Kasher-e Adabuk Tawariekh as:- “There 
was a bashful merchant living in a village of Lala-hama 
who had gone to Gureze for purpose of merchandise where 
a Bota-Raja had become indebted to him. Bota-Raja had 
got married her daughter with the son of the merchant, but 
after some-time their mutual terms did not remain 
congenial till the eyes of Yousuf Sha-e Chek had fallen at 
her. However, in Gureze there is a mountain of “Habba- 
Khatoon”. *° 


By quoting here these references it becomes clear 
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that there is a great discrepancy regarding Habba- 
Khatoon’s birth place and where she passed away? Most of 
the historians agree that Habba-Khatoon was born at 
Chanda-hara in the house of Abd. Rather. There are solid 
and authentic legendries regarding this version. 

As far as her place of death is concerned that has 
not yet been ascertained by the historians. There is no such 
evidence just as the where-abouts are unknown with regard 
to the place of death of Lala- Arifa. 


(ii) The style of Kashmiri language during the age of 
Habba-Khatoon. 


From the time of Badshah Zian al-Abiddin (1423 
A.D), belonging to the Shamiri dynasty *' to the period of 
Yousuf Shah-e Chek, approximately one hundred year or 
more than that, none of the Kashmiri poets survived on the 
surface of the valley. Poetry, probably would have been 
there, but neither the poetry of that period is available nor is 
any documentary evidence there-of. 

The Kashmiri language which was introduced in the 
period of Badshah was the mixture of Sanskrit to that 
extent that there arises a doubt of being it a pure Kashmiri. 
Nevertheless, during Chek period i.e. in the age of Habba— 
Khatoon the language which was oftenly spoken is far 
nearer to the present Kashmiri spoken language as reported 
in Kasher-e Adabuk Tawariekh:- from Nund- Reshi up to 
Habba-Khatoon the Persian language was not introduced 
fully here. 

Despite of non-availability of common poets, the 
people could not forget their own mother tongue. The folk 
literature remained consistently compiled as the Persian 
metaphors, similies and allusions coming-out of the 
educationists remained continuously approaching to the 
common masses and thereby the style of language had 
become al-together changed. However, in folk-literature the 
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Irani Dev-Malla was introduced in the same period and 
thereby the style and dialect had become changed to a great 
extent. 3 


(iii) Habba—Khatoon and her Poetry 
Habba—Khatoon is the first poetess by whom the 


folk-songs were introduced in Kasmiri literature. Habba— 
Khatoon has originated such an influence in the poetry of 
Kashmir which could not have initiated or generated by any 
other poet or poetess through out the ages and as such her 
poetic versions are full of romantic Style. In nut-shell in her 
poetry on one aspect it is being noticed such an intuition 
which leads a person to his intensity of emotions and 
painful feelings and on the other side there is such a 
romance that his worries and anxieties become lightened 
where-ever he hears her poetic songs. 

Precisely, it can be said that the poetry of Habba- 
Khatoon is twinkling and roaming around the illusive love 
on one hand and on the other she has recited the Songs 
titled as Malun( one ) SUD, S413” etc.,°? Which 
have created a new style and dialect in the poetry of 
Kashmir. Habba-Khatoon was well-versed in Irani music 
and was fully familiar with the science of literature. And on 
the other side she was merely a village girl with the result 
she was fully acquainted with the Kashmiri language and 
its expression. Therefore Habba-Khatoon has given a free 
space to the wachans( ©’7? ) inher poetry and as such 
has filled up in her Wachans( <5» _) the colour of folk- 
songs to a great extent which continued till date. However, 
the afflictions and excesses which were committed on her 
by her mother in-law are the main features depicting in her 
poetic versions such as: 


54 OP stor hy oe? 
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The versions which were recited by Habba-Khatoon 


at her last stage are filled with lamentations of her 
paramour as: 


55 


It is a fact that which-ever places are in the 
surroundings of Pampore all are filled with the historical, 
cultural, religious, literary significances and remarkable 
memories. 

The Wachans of Haba-Khatoon are popular not 
only in the valley of Kashmir but beyond it also. Not only 
this but the whole of J & K mutters with the mystic poetry 
of Wahab-Khaar, which leads the human society towards 
the meditation of Almighty Allah. As far as the poetry of 
Habba-Khatoon is concerned, it has been kept alive through 
memory and there-by has been transcripted heart to heart, 
keeping in view its sweetness and rhythemic taste. 
However, the versions of Habba-Khatoon have not been 
recorded in any manuscript while-as the manuscripts every- 
where in the libraries are available in abundance, which are 
filled up with the poetry of Sheikh al-Alem and Lala-Ded 
and other Kashmiri poetes as well. The reason of it is 
basically assumed that Habba-Khatoon was considered the 
political personality as she was related to Yuosuf Shah-e 
Chek belonging to Shia Sect and as such she had been 
underscored badly in which there is no grain of truth, 
where-under the poetry of Sheikh al-Alem and Lala-Ded 
has been accepted commonly the sacred and purified and 
there-by has been preserved by the common masses. The 
description of which is given in the kasher-e Adabuk 
Tawariekh as: - That too much injustice has been done to 
the poetry of Habba-Khatoon as compared to other poets of 
Kashmir. *° 
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IV 
V:d Pampore and its Bals 


There are so many “Bals” at Pampore as Namlabal, 
Kadlabal, Frestabal, Drangbal, Letrabal etc. “Bal” is named 
as a place, which is commonly used with the Kashmiri names 
as writes Prof. Mohi-ud-Dn Hajani in his book known as Magalat-e 
Hajani. 

Baal or BAL is a Hebrew word, which means the 
source of water or a river. Who- so-ever Jewish group 
leader inhabited any spring he associated with his name the 
Baal just like Ashe-Bal, Gander-bal, Manuce-bal, Cheeta- 
bal etc., which are now called Achabal, Gander-bal, Manes- 
bal and Chattabal. With the passage of time the “Baal,” a 
Hebrew word has gradually taken the permanent place in 
Kashmiri language in place of a spring. With this meaning 
all Yarabals have become the meeting places of friends just 
at Pampore near a bridge Kadela-bal and at Hajan the tying 
place of lake Wular as Gander-bal etc.*” 

Dr. Aziz Ahmad writes as: Baal is called that place 
which is being irrigated by the natural sources which have 
no need of artificial watering but is in itself irrigated with 
rainy water. 

In Kashmir there are so many places, which are 
known as Baals. The palces, which become irrigated 
themselves with springs, rivers and brooks etc., viz Gander- 
bal, Gagri-bal, Acha-bal, Ahera-bal, chattabal, Ganga-bal, 
Khana-bal, Khoj-e-yarbal etc.*® 

Kalhana writes in Raj-Tarangani as “Aw-dai-e 
Papore-Pal” which means the place in which the flood 
water enters and sweeps away each and every thing which 
comes inits way. 

The fact is that Padam-Pore the name of which 
Kalhana writes Papore-Pal was in its originality the name 
of Pampore and what-ever land is in the surroundings of 
Pampore, the flood water enters in it and clutches and defiles the 
crops standing there-in. 
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In the surroundings of Pampore are some lakes by 
which the land is irrigated. Subsequently, there are such 
rivulets and streams by which the land of Pampore gets 
watered. Famous among those are Bod-Ser and Maan-Bug- 
Ser. To the adjacent of Namblabal there is a Fush-Khoor- 
Ser to the East-ward of it by which the whole barren land of 
Pampore is being irrigated. It is a common saying that the 
lakes which are in the surroundings of Pampore are the 
centers of flood. However, these lakes have proved very 
useful because the cultivated land is being usually watered 
through them. Further, these are deemed the source of re- 
creation as the visitors from out-side the states are 
commonly rambling towards these lakes who come over 
there for hunting the colourful birds, coming from other 
countries in the spring season. In these lakes various kinds 
of grasses also grow which are used as fodder for the 
cattles. Mats are also being made with the Petchi-grass and 
Zub-e grass by which a few people earn their livelihood. It 
is said that there used to be many springs and ponds as 
Mohd-Din Fouq records: - Sultan Zain al-Abidin 
(Baadshah) who has remained the royal king of Kashmir 
was loving the Kouser-Nag. In that period the people had to 
walk on foot which was too lengthy and difficult. However, 
Sultan Zain al-Abidin (823-874A.H) ie 1420-1470 A.D 
Was giving his presence usually at Kouser-Nag. Sultan 
Zain al-Abidin ordained to construct such a spring near the 
capital to get rid of this tire-some journey. Nevertheless, on 
the shape of Kouser-Nag a lake was built which was named 
Zaine-Trag at Padam-Pore. ot 

He also writes that the foundation of this lake was 
laid at Pampore in those days when the Saffron flower was 
blooming in its puberty. He too writes that to the adjacent 
of this lake Sultan Zain al-Abidin had built an agreeable 
palace. * 

However, at present neither the lake nor the 
rejoicing palace is visible but by repeating these statements 
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this reality emerges which sanctifies that at Pampore there 
had been the springs and lakes in abundance where-under 
Lala-Trag had got an unparallel populace. I have personally 
seen them but there was no appearance of Zaina-trag any- 
where. 

The fact is that at present at Pampore neither any 
spring and nor any pond is visible but there are some lakes 
in appearance at present, the descriptive study of which has 
been given before. 

Precisely, it can be said that at present Pampore is 
fascinated and rejoicing Tehsil where, day by day, the new 
factories are being established such as Cement Factory 
Woyan, Rice Mills Letapora, Joinery Mills Pampore, 
Saifco Flour Mills, Grid Station and a big cooking gas i.e. 
refilling Depoo/ A unit of Hindustan Petroleum in which 
thousands of employees get their jobs. 

The Firms and dealer associations connected with 
the trade of Saffron also help in mobilizing public opinion 
in propagating its production and sale out-side the state as 
well as out-side the country. This has led to the 
development of this Town in particular and the Tehsil 
Pampore in general, as a commercial centre. 

It is hoped that with the patronage and active 
support of Government Agencies, this Town of Pampore 
would become a world famous Model Town in Kashmir in 
near future in view of its historical, religious, cultural and 
commercial significance. 

Kee 


19. 


137 


Footnote 


Kalhan’s Rajtarangni (A chronical of the kings of 
Kashmir) M. A. Steen P 183 

Rajtarangani (Thakur Acherchend) Vol .1 

PP. 399-403 

wonneo--- Ibid-------------- Vol. 1 P 403 

Tariekh-e Hassan (Gh. Hassan Koihami Vol. 2 P. 
100 

Qadeem Tareen geographia J&K (Mutterjem 
Thakur Acher Chend) P 241 

Tazkira-e Awalia —e Kashmir (GhHassan Koihami) Vol. 3 

P. 487 

Reshut- Te Sean Resh( Rashid Nazki) P. 27 

Kashir-e Adabuk Tawariekh (Shafi Shauq) P. 34. 

Kasheer Sone Adab (Mohd.Amin Kamil) PP. 155-156 


. Keys to Kashmir (A Lala-Rukh Publication) P. 63 
. Tazkira-e Awalia-e Kashmir (Gh.Hassan Koihami) Vol. 3 P 


487 


. Reshut-Te-Sean Resh ( Rashid Nazki)P. 31 
. Kasher-e Adabuk Tewariekh (Naji Munnaver and Shafi 


Shoug) PP. 28- 29 


. Tazkira-e Awlia-e Kashmir (Peer Gh.Hassan Koihami)Vol 3 


PP. 488-489. 


. Reshut Te-Sean Resh (Rashid Nazki) P. 36 


. Reshut Te- Sean Resh (Rashid Nazki) P 30 “That there is no 


light alike to eyes; no holy place than knee; no helpful than 
pocket and no patience than sound physique.” 


. Reshut Te- Sean Resh (Rashid Nazki) P30 “That the love 


and affection is the real light; the knowledge and aware-ness 
is a big-shrine; Ishver is basically the pocket and by giving 
allegiance to any-body or person one gets the patience.” 
Brij-Noor (Cultural Academy Publication) P. 229 
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24. 
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“That oh! Almighty Allah! Observe the Lal of Padman-pore 
who had drunk the water of life or nectar; who had seen the 
Ishver;give me her status through your bounty” (1) 
Kasher-e Adabak Tawariekh (Naji munnaver and Shafi 
Shouq) P. 28 

Kasher-e Adabuk Tawariekh (Naji Munnaver and Shafi 
Shouq) P 27 

Kasheer Sone Adab (Mohd.Amin Kamil) P. 179 

Mathnawi (Moulana Roomi) Vol. 6 P396. “That oh! 
Namrood! acquire the wings from human-beings; you can 
not get any kind of magnanimity from these geese which 
bear a little wisdom as these are inflamed with corpse? 
Lala-Ded (J. L. Koul) P 100 

“That oh! Human-being! Don’t leave free your-self, it will 
eat the Saffron flower-beds of others, means that it will gel 
the persuasion towards the unlawful objects. What you will 
do there where none will be your intercessor and you will be 
reckoned there even of a minute object?” 

Tazkira-e Awlia-e Kashmir (Gh.Hassan Koihami) Vol 3 P 
487. “That either the sheep or the Jish be slaughtered, the 
blue stone will never be detached from the meals of Lala- 
Ded.” 

For more refrences Reshut-Te-Sean Resh (Rashid Nacki) P 28 


. Reshut Te- Sean Resh(Rashid Nazki) P28 
. Tazkira-e Awalia-e Kashmir (Gh. Hassan Koihami) 


Vol. 3 P. 488 
aioe id 01 3 )P. 487. 


. Raj-Tarangni (Mutterjem ThakurAcher Chand) Vol.2 


P.31. for more references see Qadeem Tareen Geographia 
J&K -Kalhan- ( Muttrjem Thakur Acher Chand) P 24] 


. Rajtarangni (Mutterjem Thakur Acher Chand) Vol. 2 
P. 241, 


For more references Qadeem Tarein Geographia J & K 
(Muterjem Thakur Acher Chand) P. 24] 

Mathnavi Zaffer Khan Ahsen (Manuscript) P 10 Alif Bae 
“Tthat the first way of. passing is through the Saffron flower 
orchards, by looking the Saffron fields/ orchards the hearts 
rejoice triumphantly.” 

Manzoomat-e Gias -ud-Din Mansoor (Manuscript) P303 


40. 
. Kasher-Adabuk Tawariekh (Naji Munnaver and Shafi 


42. 


43. 
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Alif, Ba-e “That what an excellent the exhilarating air of 
Pampore is? With the perfume of which the intellect gets 
refreshed and scanted.There at Pampore are so many 
places, with the musk of which the heart is refreshed and 
moisted. The flower garden of Pampore is seen round about 
up to six miles i.e. from Pampore to Barsoo and it is 
stretched out in the Lap of soloman mountain. The sweetest 
and shining spring bestows to the Autumn season an 
excellent scene. The first picnic place is Pampore; the petals 
of the Saffron flower are shining just like the golden rays.” 


. .Rajtarangni (Mutterjem Thakur Acher Chand)Vol 2 


PP 241-243 


wie bi Vol. 2 PP 
241-243 


35, Qadeem Tarien Geographia J & K (Mutterjem Thakur Acher 


Chand) P. 242 


. Kasheer Sone Adab (Mohd.Amin Kamil) P. 39 
. . Kasher-e Adabuk Tawariekh (Naji Munnaver and Shafi 


Shougq) P. 193 


38. Kuliat-e Wahab-Khaar(Dr. Afagq Aziz and Dr. Mehfooz Jan) 


Leeeles 


. Kasher Sufi Shair-e (Moti Lal Sagi) P 25 


“That oh! Rider on lion, where you will go? At last you shall 
have to die; the horse for your riding has been sent as you 
shall have to make around of this world.” 

Surat al-Rehman Verse No. 26-28 


Shougq) P 101. 

Sufi Shair (Mohd. Amin Kamil) Vol 2 PP 176-177 

“That every where is the rill of his names; who is having the 
millions of names; hear the excellent performance of an 
imaginary bird. The news reached to the country of Iran; I 
will tell you a story; pay your attention to it. There was a 
king Behadur Khan; hear the excellent performance of an 
imaginary bird. He was living in a Seraglio where a stranger 
had no entrance; there has got birth a mendicant; hear the 
excellent performance of an imaginary bird.” 

Kuliat-e Sheikh al-Alem Part 2 PP 16, 24, 41. 

“That oh! Allah! Bestow upon me that stage; oh! God! Omit 
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my sins; a Muslim should not be self-conceited.” 

Sufi Shair (Mohd. Amin Kamil) vol 2 PP 176-177 

“That I have lit the lamp with blood of my throat; the 
lightening of which have fallen over the darkness, in the 
darkness what wonderful pearls ave?, After whom he lef.” 


. Kasheer-Sone Adab (Mohd. Amin Kamil) P. 179 


Kasher-e Adabuk Tawariekh (Naji Munnver, Shaft Shouq) P. 
42. 


. Tariekh-e Kashmir Islami Ahed Mai-e (Dr. Sabir Affaqi) PP. 
178, 185-186 
. Kasher-e Adabuk Tawariekh (Naji Munniaver and Shafi 


Shoug) P.42 


. Kuliat-e Habba Khatoon (Amin Kamil) P. 59 “That I had 


born one day in the house of a villager but my fat had made 
me the queen. The fearness of Allah had got a penetration in 
my mind fo an extent that my paramour forgot me.” 


. Kashr-e Adabuk Tawariekh (Naji Munnawer, Shafi Shouq) 


P.42 


. Assan Tariekh-e Hind part 4" Edition 1974 P.390, 
. Kashr-e Adabuk Tawariekh (Naji Munnawer, Shafi Shouq) 


P.41 

“That Tam not feeling well with my in-laws." 

“That the mother-in-law caught me with my hairs etc.” 
Kuliat-e-Habba Khatoon (Amin Kamil) P.158. 


. Kasher-e Adabuk Tawariekh (Naji Munnaver and Shafi 


Shoug) P. 44 
Magqalat-e Hajani (Prof Mohi-ud-Din hajani) P. 19 


. Lariekh-e Tame-duni Kashmir (Dr. Aziz Ahmad) P. 312 
. Raj-Tarangani Vol. 2 P. 301. 
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